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“And We have enjoined upon man 
to do good to his parents.' (46:15) 


CM 


Shaykh as-Sa'dī # said, 
“Being good to parents means treating 
them kindly in all ways; in word and in deed.’ 


(Taysir, p.57) 
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Publisher's Foreword 


In the Name of Allah, the Most Merciful and Compassionate 


I bear witness that there is no god but Allah alone, without partners, 
and that Muhammad @ is His servant and messenger. I invoke the 
blessings of Allah and peace upon His final Messenger, Muhammad, 
his family, Companions and all those who follow them in goodness 
till the Day of Rising. 

The special standing of parents and the respect and obedience 
due to them are enshrined in Islam as fundamental values that 
reflect our sincerity and gratitude towards Allah and form the 
foundations of a right-guided Ummah. Imam Bukhari's treatise, Birr 
al-Wālidayn, serves as a pointed reminder of this, by presenting 
hadiths on the many facets of being dutiful to parents, the 
virtuousness of doing so, its reward and the consequences for 
someone who fails to do so, as well as the obligation to maintain 
broader family ties. 

The reader will find lessons of insight and value for a changing 
world, such as the onus upon Muslims to be dutiful even towards 
non-Muslim parents, the importance of obtaining parental 
permission and blessing for actions we undertake for the sake of 
Allah and the excellence of showing kindness towards those loved by 
our parents. These are values that should inform all our dealings, but 
sincerity dictates that they apply to our parents first and foremost. 
Above all, we should keep in mind that caring for our parents is a 
blessing and an opportunity, as a number of the hadiths in Birr al- 


Walidayn inform us. We, therefore, ask Allah, as He teaches us in the 


Quran, ‘My Lord, have mercy on them, as they raised me when I was 
small.’ Qur'an (17:24). 

We should also be mindful that parents have a responsibility to 
raise their children correctly in order for them to be dutiful in 
return, and this must start from a young age. This includes 
monitoring how children spend their time and the company they 
keep, to ensure that they stay on the right path. Small things make a 
difference and can have a profound effect on the next generation, so 
a child who is accustomed to witnessing benevolence by their 
parents is more likely to behave in the same manner towards them. 
In this regard, we ask Allah, ‘Our Lord, grant us spouses and progeny 
that are comfort to our eyes.’ Qur'an (25:74). 

All praise if for Allah. Thereafter, I would like to thank both 
Shaykh Mohammed Siddiq and Shaykh Muhammad Ammar Salim 
for bringing this indispensable work to our attention and for their 
contributions to its translation. May Allah reward them both. In 
addition, Shaykh Muhammad Ammar Salim compiled the chains of 
transmission for each hadith, together with biographical information 
on the narrators, which the reader will find as an appendix to the 
main text. We are grateful to Mawlana Amir Isap and all who 
contributed to editing the translation. Special thanks is due to Mufti 
Yusuf Shabbir for his expert supervision of the translation and 
editing and for providing insightful commentary on each chapter. 
Thanks also to Mariam Madge Conlan for bringing the work to its 
final format. I pray that Allah accepts the efforts of all involved and 
makes it a means for our forgiveness and an inspiration for all those 
who read it. May He raise us on the Day of Judgement with those 
whom he has forgiven totally and enter us into the Garden with our 
beloved Prophet &&, along with our family, teachers and friends. 


Ameen. 
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YAHYA BATHA 
London 2019 


Introduction 


In the name of Allah, the Most Merciful, the Ever Kind. 


All praise belongs to Allah, Lord of the universe and Master of our 
fortunes, and may peace and blessings descend upon His beloved 
Prophet Muhammad &. his Companions and all those who follow in 
their footsteps. 

Imam Bukhari (d. 256/870) is one of the most distinguished 
scholars of hadith in Islamic history. His Sahih is regarded as the 
most authentic book after the Qur'an and has an unprecedented 
level of acceptance. His credentials have been attested to by his 
teachers, contemporaries, students and scholars of later generations. 
Such is his status that our teacher, Muhaddith al-‘Asr (Hadith Master 
of the era) Shaykh Muhammad Yünus Jownpüri (d. 1438/2017), 
suggests that Imam Bukhari is a unique miracle of Prophet 
Muhammad & that manifested two centuries after the Prophetic 
era. In addition to his Sahih, Imam Bukhari authored more than 
twenty books, many of which are published. 

One of the books authored by Imam Bukhari is Birr al-Wālidayn, a 
short treatise on being dutiful to parents. The treatise was published 
a few years ago by Dar al-Hadith al-Kattaniyyah, based on a 
manuscript found in the personal collection of the erudite Moroccan 
scholar Hafiz ‘Abd al-Hayy al-Kattani (d. 1382/1962). Prior to its 
publication, it was assumed that the book no longer exists. When our 
respected teacher, Muhaddith al-‘Asr Shaykh Muhammad Yunus 
Jownpüri, received a copy of the book, he began to kiss it out of 
happiness and joy, reflecting his life-long attachment and devotion 


to Imam Bukhari and his works. This scene was witnessed by my 
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respected father Mufti Shabbir Ahmad (b. 1376/1957), who 
suggested to me that the treatise should be translated into English 
for the benefit of the wider public. My dear and beloved student 
Mawlana Mohammed Siddiq agreed to undertake this task and the 
result is this publication before you. 

This treatise of Imam Bukhari is a small collection of 75 hadiths 
transmitted under various chapter headings. The collection focuses 
on two broad themes which we have categorised into two sections: 
firstly, the hadiths pertaining to being dutiful to parents, and 
secondly, the hadiths pertaining to maintaining broader family ties. 
The final hadith transmitted by Imam Bukhari relates to the first 
theme, perhaps reminding the reader of the primary purpose of this 
book. 

It is worth noting that Imam Bukhari has dedicated several 
chapters within the Book of Manners in his Sahih to both these 
themes. Likewise, he has a standalone publication, Al-Adab al- 
Mufrad, which has many more chapters and hadiths pertaining to 
both these themes. Thus, most of the hadiths transmitted in this 
short collection have also been transmitted by Imam Bukhari in one 
or both of these books, as readers will gauge from the referencing 
(takhrij) of the hadiths in the footnotes. In addition, there are several 
narrations on the subject matter which have been transmitted in 
Sahih al-Bukhari and/or Al-Adab al-Mufrad but have not been 
transmitted in this collection. The translations of these narrations 
have therefore been added as appendices to this book for the benefit 
of readers. 

In relation to the format of this translation, readers should note 
the following. Firstly, the chains of transmission have been omitted, 
as the original Arabic publication can be referred to for this. 


Secondly, repeated narrations within the same chapter have been 
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omitted. However, some repeated narrations have been retained if 
they appear within different chapters, particularly if Imam Bukhari 
has used the narration to make a different deduction, or if the matn 
(text) of the narration is different. Thirdly, brief notes have been 
added to the narrations and chapter headings. Imam Bukhari’s 
rationale for transmitting certain narrations which do not appear to 
have any link with the subject matter of the book has also been 
addressed. Fourthly, the referencing of Dar al-Hadith al-Kattaniyyah 
has been used, albeit with a few minor numeric tweaks. 

What makes this collection unique is that Imam Bukhari appears 
to be the first person to pen a discreet treatise on being dutiful to 
parents. Several scholars after him followed suit. They include: 
Imam Ibrahim al-Harbi (d. 285/898-9), Imam Qasim ibn al-Asbagh 
al-Qurtubi (d. 340/951), Imam Abt ash-Shaykh al-Asbahani (d. 
369/979) and others. 

We pray to Almighty Allah to forgive our shortcomings and make 
this collection a means of guidance and salvation in both worlds. 
May Allah bless the lives of our parents and make us and our 


progenies the coolness of their eyes, and unite us all in Paradise. 


YUSUF SHABBIR, BLACKBURN 
1 Rajab 1439/17 March 2018 
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SECTION 1 


Being Dutiful to Parents 
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Chapter: The speech of Allah the Exalted: “And 


We instructed Man to be good to his parents.’ 
Quran (31:14) 


HADITH 1 
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Abi ‘Amr ash-Shaybani said, “The owner of this house informed us,’ 
and he pointed with his hand to the house of ‘Abdullah, referring to 
Ibn Mas'ūd des. “I asked the Prophet sg, ‘Which action is most 
beloved to Allah the Exalted?' He replied, “Prayer performed on time. 
I asked, “Then what?' He said, “Then being dutiful to parents.' I asked, 
‘Then what?’ He said, “Jihad in the path of Allah.” He [Ibn Mas'ūd 
UN said, “He related these things to me, and if I had asked him 


further, he would have told me more."'! 
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Ibn Mas'üd is, narrates, ‘The Messenger of Allah "n said, *The most 


virtuous of deeds (or: the most virtuous deed) is the prayer performed 


on time and being dutiful to parents.” 


HADITH 3 
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‘Abdullah [Ibn Mas'ūd] is, narrates, “The Messenger of Allah > 
said, “The most virtuous deed is the prayer performed on time and 
jihad in the path of Allah.” Shu‘ab al-Iman (3910). 


HADITH 4 


oF o — 
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Ibn Mas‘tid is, narrates, ‘I asked the Prophet &. “Which actions are 
most virtuous?" He said, “The prayer [performed on time], being 
dutiful to parents and jihad in the path of Allah." And if I had asked 


further, he would have told me more.” Musnad Ahmad (3973), Al- 
Muʻjam al-Kabir (9817, 9818). 


Commentary: Hafiz Ibn Rajab (d. 795/1393) has provided an 
elaborate explanation of these narrations in Fath al-Bari (4:211), 
concluding that from the rights of Allah upon His servants, prayer 


(salah) is the most virtuous; from the rights of servants to each other, 
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being dutiful to parents is the most virtuous; and from the optional 
deeds, jihad is the most virtuous. The hadith, therefore, encompasses 
all three facets of the Faith. Indeed, ‘Allamah Ibn Hazm (d. 
456/1064) suggests there is scholarly consensus on the obligation of 
being dutiful to parents. (Al-Ādāb ash-Shar‘iyyah, 1:437) 

‘Allamah Ibn Battal (d. 449/1057) suggests in Sharh Sahih al- 
Bukhari (2:157) that the mention of dutifulness to parents alongside 
salah demonstrates its importance and virtue. He further draws a 
comparison with the verse of the Qur'an wherein Allah Almighty 


says: 


453112 5 S ol 


Be grateful to Me and to both your parents. Qur'an (31:14). 


«Allāmah Ibn Battal, at another juncture, Sharh Sahih al-Bukhari, 
9:188. makes reference to the verse of the Qur'an wherein Allah 


Almighty says: 


QBS! saltus 2 91,425 Vi 55 a 555) 


And your Lord has commanded that you shall not worship anyone 
but Him, and show kindness to parents. Qur'an (17:23). 


It is worth noting that some hadiths on the most virtuous or most 
beloved act to Allah appear contradictory, as some make reference to 
being dutiful to parents, the performance of prayer on time and jihad, 
whilst others suggest the remembrance of Allah and Hajj. Various 
explanations have been offered by hadith experts to reconcile the 
narrations. One explanation is that the Prophet & provided different 
answers to different Companions on account of their individual 


circumstance; for example, Ibn Mas'üd i®s had a mother. 
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Alternatively, the different answers were provided to address the 
specific need of the Muslims at the time, such as jihad; or because the 
time of the year, such as the Hajj season, necessitated a different 
answer. (Al-Kawakib ad-Dirart, 4:182; Fath al-Bart, 2:9). 


1 Sahih al-Bukhari (527, 2782, 5970), Al-Adab al-Mufrad (1), Sahih Muslim (85). 
2 Ibid. 
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ee Being dutiful to a polytheist parent as 
long as they do not instruct one to sin 


HADITH 5 


šās Ja à joi 


iid aie) «dus abt jS p LS 6 iz 
fú jas GM u Ls Cibi 96 ple a, all S Q 


£_ 


C d Ī55 GAS sti i SII US ds ASIN 
dies ES ŠĪ kgs (JEN e ¿63USy e sg 


z 
os 


CHE VES NEED NEUE EE 


= 


NBS 85 ELEN GEG Cs in uds e JUS au, 


eto d i gua ja es p rM end a 
seine ae: Seas Sut 02 48 PUMP Wen ge jā oh gi 


Sa'd ibn Abi Waggās į} said, ‘Four verses from the book of Allah & 
were revealed regarding me: [The first was when] my mother took an 
oath that she would neither eat nor drink until I left Muhammad & 
so Allah the Most Exalted revealed, “And if they try to make you 
associate something with Me about which you have no knowledge, then do 


not obey them, and keep company with them courteously in the world." 
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Quran (31:15). The second was when I took a sword which I liked 
and I said, “O Messenger of Allah, gift this to me;” so [the verse] was 
revealed: “They ask you about the spoils of war. . ." Qur'an (8:1). The 
third was when I was ill and the Prophet & came to me and I said, 
“O Messenger of Allah, I want to distribute my wealth, can I bequeath 
half ?” He said, “No,” so I said, “A third?” Then he remained silent, so 
[a bequest of ] one third was permissible thereafter. The fourth was 
when I had been drinking wine with a group of the Helpers (Ansar) 
and one of them hit my nose with the jawbone of a camel. I went to 
the Prophet &, and then Allah the Most Exalted revealed the 
prohibition of wine.’ Al-Adab al-Mufrad (24), Muslim (1748). 


Commentary: Imam Bukhari uses the verse of the Quran and the 
occasion of revelation to affirm that a person must be dutiful to his 
non-Muslim parents as long as they do not instruct one to sin. The 
Imam transmitted a hadith in his Sahih (5979) under the chapter, ‘A 
married woman maintaining ties with her mother,’ which is directly 
relevant to this chapter. Asma? $35 narrates, ‘My mother who was a 
polytheist came with her son during the period of the peace treaty 
with the Quraysh and their agreement with the Prophet ep. I went to 
ask the Prophet &. saying, "Indeed, my mother has arrived and she 
is hoping [for my favour]." He By said, “Yes, maintain ties with your 
mother.” Imam Bukhari also transmits this narration in his Sahih 
(2620) under the chapter ‘Gifting to polytheists.' 

The Hanafi scholar Imam Muhammad ibn al-Hasan (d. 189/805) 
writes in his Muwatta’ (3:375), after transmitting the narration of 
‘Umar B in which he gifted a cloak to his polytheist brother in 
Makkah, “There is no harm in giving a gift to a polytheist who is 
residing in a place which is at war with the Muslims, so long as he 


does not gift him a weapon or armour.' 
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Chapter: The mother is most deserving of best 
companionship, then the father 


HADITH 6 
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Abū Hurayrah is, narrates, ‘A man once asked, “O Messenger of 
Allah, who is most deserving of [my] companionship?” He & said, 
“Your mother." He said, “Then who?" He & said, “Then your 
mother." He said, “Then who?" He EA said, “Your father.” He [i.e. 
Abü Hurayrah] said: "Therefore their view is that two thirds [of good 
companionship] are for your mother and one third is for your father.” 
Sufyan was asked, ‘Are two thirds for the mother in the narration?’ 
He replied 'Yes, I heard it from Ibn Shubrumah, who narrated it from 
*Umarah before I saw him; then I asked Umārah and he narrated it 


[directly to me].’ 


HADITH 7 
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Abū Hurayrah is, narrates, ‘A man came to Allah’s Messenger By 
and said, “O Messenger of Allah, who is most deserving of my best 
companionship?” He [1 replied, “Your mother." He said, “Then 
who?" He [ë] replied, “Your mother.” He said, “Then who?” He [49 
] replied, *Your mother." He asked [for the fourth time] *Then who?" 
He [$$] replied, “Your father.” 


HADITH 8 
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Abü Hurayrah i, narrates, ‘It was asked, “O Messenger of Allah, 
who should I be most dutiful to?” He [+] replied, “Your mother.” He 
said, "Then who?” He [3 replied, “Your mother." He said, “Then 
who?" He [+] replied, "Your mother.” He asked [for the fourth 
time] “Then who?" He [ë] replied, “Then your father.” 


Commentary: There are several points worth noting here: 

Firstly, the narration transmitted in Al-Adab al-Mufrad (6) and 
other collections has the following addition, "Then the closest 
[relative] to you, then the closest to you. There is a chapter 
regarding this towards the end of this collection. 

Secondly, the first hadith in this chapter suggests that the mother 
is twice as deserving of good companionship, whereas the second and 


third hadiths suggest the mother is three times more deserving. Imam 


23 


Tahawi (d. 321/933) suggests in Sharh Mushkil al-Athar (1671) that 
the hadiths which mention threefold kindness to the mother are more 
authentic. 

Thirdly, ‘Allamah Ibn Battal explains in Sharh Sahih al-Bukhari 
(9:189) that a person should show three times more affection, 
kindness and love to their mother than their father. The reason for 
this is that the mother has undertaken three burdensome tasks that 
the father has not: pregnancy, giving birth and the post-natal stages 
of breastfeeding and childcare. For this reason, the saint (wali) Imam 
Muhasibi (d. 243/857) suggests that the scholars are unanimous in 
the mother having a greater right to kindness and obedience from her 
children than the father. However, Imam Malik (d. 179/795) suggests 
that both parents have an equal right and that the reason for the 
emphasis on the mother in the hadith is because people generally do 
not fulfil the rights of the mother. On the other hand, Shaykh Rashid 
Ahmad Gangohi (d. 1323/1905) suggests in Al-Kawkab ad-Durri 
(3:44) that the mother has greater right to affection and kindness, 
whilst the father has greater right to respect and obedience. This is 
broadly in line with what has been mentioned by Hanafi scholars (AI- 
Fatawa al-Hindiyyah (5:365)). 

Fourthly, Hafiz Ibn al-Qayyim (d. 751/1350) makes a pertinent 
point in Zad al-Ma'ād (5:490) that being dutiful to parents does not 
mean that a person only supports them financially if they are unable 
to work or if they are in need. He adds that if a person is wealthy, yet 
allows his parents to undertake manual labour, such as cleaning 
toilets or washing people's clothes, this is not being dutiful towards 


them. 
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1 Sahih Ibn Hibbān (433), Sunan Ibn Mājah (3658), Sharh Mushkil al-Āthār 
(1671). 

2 Sahih al-Bukhari (5971), Al-Adab al-Mufrad (6), Sahih Muslim (2548). 

3 Al-Adab al-Mufrad (5). A similar narration is transmitted via another chain 
from another Companion in Musnad Ahmad (20028, 20048), Sunan Abi Dāwūd 
(5139), Jami: at-Tirmidhi (1897) and other collections. 
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Chapter: Jihad with the permission of Muslim 
parents 


HADITH 9 
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‘Abdullah ibn ‘Amr us narrates, ‘A man said to the Prophet @, “Can 
I undertake jihad?” He [5] said, “Are your parents alive?" He 
replied, *Yes." He [$%] said, "Then exert yourself in their service.” 
Sahīh al-Bukhārī (3004, 5972), Sahīh Muslim (2549). 


HADITH 10 
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‘Abdullah ibn ‘Amr š narrates, ‘A man came to the Prophet ë to 


n 


pledge allegiance to migrate and left his parents crying. He [$] said, 
“Return to them and make them laugh, just as you made them cry.” 
Al-Adab al-Mufrad (19), Sunan Abi Dāwūd (2528), Sunan an-Nasa’i 
(4163), Sunan Ibn Mdjah (2782) 


Commentary: It is prohibited for a person to undertake jihad (fight in 
the path of Allah) if their parents refuse permission, provided they 
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are Muslims and that jihad is a communal obligation. This is because 
obedience to parents is obligatory on every person and it, therefore, 
supersedes the communal obligation of jihad. However, if jihad 
becomes an obligation on every person, because of an enemy invasion 
or occupation, for example, then parental consent is not necessary 


and jihad will be obligatory. 
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Chapter: The person whose sustenance is 


expanded due to maintaining ties of kinship and 
the greatest family tie is the bond of parents 


HADITH 11 
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Anas ibn Malik des narrates that Allah's Messenger @} said, ‘Whoever 


desires for his sustenance to be expanded and his life to be pro-longed 


should maintain his ties of kinship.’! 


HADITH 12 
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Anas ibn Malik ds narrates, “The Messenger of Allah vē said, 
“Whoever desires for his life to be lengthened and sustenance to be 


increased should be dutiful to his parents."? 


Commentary: Scholars have discussed the meaning of life being 
prolonged or age being extended. Some scholars prefer the literal 


meaning and suggest that this is in accordance with the knowledge of 
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the angels, otherwise Allah Almighty knows the age of all humans. 
Shaykh al-Islam Ibn Taymiyyah (d. 728/1328) is inclined to this view 
(Majmü* al-Fatāwā (8:517, 14:490). Other scholars suggest that this is 
a metaphorical reference to blessing in a person's life and the ability 
to do many more good deeds in a shorter period of time, good health, 
pious children who will supplicate for their parents, or a continuation 
of their legacy and praise among people after their demise.? Imam 
Nawawi (d. 676/1277), in his commentary of Sahih Muslim (16:114), 


gives preference to the non-literal interpretation. 


1 Sahih al-Bukhari (2067, 5986), Al-Adab al-Mufrad (56), Sahih Muslim (2557). 

2 Musnad Ahmad (13401, 13811), Hilyat al-Awliy@ (3:107), Shu‘ab al-Iman 
(7471). 

3 Sharh Ibn Battal “ala Sahih al-Bukhari, 6:206; Kashf al-Mushkil, 3:185. 
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Chapter: The supplication of parents 


HADITH 13 
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Abu Hurayrah is narrates, ‘The Messenger of Allah & said, “Three 
supplications are answered without any doubt: the supplication of the 
oppressed, the supplication of the traveller, and the supplication of 
the parent against their child." Al-Adab al-Mufrad (32), Sunan Abi 
Dawiid (1536), Jami‘ at-Tirmidhi (1905). 


Commentary: The story of Jurayj is a perfect illustration of this and 
should serve as a reminder for parents to exercise restraint when 
supplicating against their children and for children to avoid causing 
such parental supplications. Imam Bukhari has transmitted the story 
of Jurayj in Al-Adab al-Mufrad in detail. Refer to Appendix 2 for the 
full narration. An abridged version of the story has also been 
transmitted in Sahih al-Bukhārī. Jurayj was an extremely pious person 
who was able to make a newborn baby speak miraculously through 
the power of Almighty Allah. However, Jurayj was not spared from 
the supplication of his mother against him. 

The reference to the ‘oppressed’ in the hadith includes all forms of 


oppression: physical, psychological, emotional, verbal or otherwise. 
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Chapter: Disobedience of parents nullifies 

actions 


HADITH 14 
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Abü Umamah al-Bahili ds narrates from the Messenger of Allah g, 
who said, “There are three [people] from whom Allah will not accept 
any obligatory deed, nor any supererogatory deed: the disobeyer [of 
his parents], one who is boastful [of favours on others] and the 


rejector of predestination.' ! 


Commentary: This chapter is a warning against the disobedience of 
parents, as it is a sin that resembles disbelief, although disobedience 
itself is not disbelief. Scholars have outlined various meanings of the 
Arabic terms ‘sarf ' and “adl, with Imam Khattabi (d. 383/993) 
suggesting that they mean obligatory (fard) and supererogatory (nafl) 
deeds respectively, as in the translation above (Ma'ālim as-Sunan 
(4:22)). Some scholars suggest 'sarf ' refers to repentance and ‘‘adl’ 


refers to compensation. There are also other views.? 


1 Al-Mu§am al-Kabir (7547); Musnad ash-Shamiyyin (1431); Kitab al-Oadā” wa'l- 
Qadar (380). 
2 Sharh Ibn Battal ‘ala Sahih al-Bukhari, 4:541; Fath al-Bari, 1:144. 
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Chapter: Repaying parents 


HADITH 15 
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Abü Hurayrah Bs narrates from the Prophet " who said, “A child 
cannot repay his parents unless he finds one of them as a slave, then 


purchases him and sets him free.'! 


Commentary: Imam Khattabi explains in Ma'ālim as-Sunan (4:150) that 
as soon as a child purchases a slave father, the father will 
automatically be free. This is the view of the majority of scholars, 
with the exception of Imam Dawid az-Zahiri (d. 270/884) (Kashf al- 
Mushkil (3:566)). Imam Khattabi adds that the reason for the hadith 
regarding this action as repayment is that freedom from slavery is the 
best favour one can bestow upon a human being. Imam Ibn Hubayrah 
al-Wazir (d. 560/1165) suggests in Ifsah (8:112) that this is a rare 
occurrence and therefore in normal circumstances, it is beyond 


comprehension for children to truly repay their parents. 


1 Al-Adab Al-Mufrad (10), Sahih Muslim (1510), At-Targhib wa't-Tarhib (452). 
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Chapter: Disobedience of parents is from the 
major sins 


HADITH 16 
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Abū Bakrah ijs narrates, ‘The Prophet @} said thrice, “Shall I not 
inform you of the gravest of the major sins?’ They replied, “Certainly, 
O Messenger of Allah.” He EA said, “Associating partners with Allah 
and disobeying parents,” and he EA sat up, as he had been 
reclining, and said, “and false testimony.” He continued to repeat it 


until we said [to ourselves], “We hope he becomes silent.” Sahih al- 
Bukhari (5976), Al-Adab al-Mufrad (15), Sahih Muslim (87). 


Commentary: This narration is evidence that there are three categories 
of sins: minor, major and the gravest of major sins. (For a detailed 
analysis of the categories of sins and their definitions, refer to Imam 
Nawawi's commentary on Sahih Muslim (2:84)) 

Imam Ibn al-Jawzi (d. 597/1201) highlights in Kashf al-Mushkil 
(2:13) that the list in this hadith is not comprehensive, because 
murder and fornication are also examples of the gravest major sins. 


The Prophet & made reference to these specific sins here, as they 
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were more widespread in society, or because he feared they were 
more likely to be committed. 

The narration also affirms the permissibility for a scholar to sit in 
a reclining position, although this was not the general practice of the 
Prophet &&, a point deduced by Imam Muhallab (d. 435/1044) (Sharh 
Ibn Battal ‘ala Sahih al-Bukhari (9:55)). 
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Chapter: The deplorable nature of someone who 
finds his parents [in old age] and does not enter 
Paradise [through dutifulness to them] 


HADITH 17 
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Abü Hurayrah is, narrates from the Prophet e. who said, 
‘Disgraced! Disgraced! Disgraced!’ They said, ‘O Messenger of Allah, 
who?’ He said, ‘The person who finds his parents, or one of them, in 


old age, yet he enters the fire.’ Al-Adab al-Mufrad (21), Sahih Muslim 
(2551). 


HADITH 18 
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Abü Hurayrah is, narrates from the Prophet s, who said, 
‘Disgraced! Disgraced! Disgraced!’ three times. “The person who finds 


his parents, or one of them, in old age, yet he enters the fire (or: he 
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does not enter Paradise). Sahih Muslim (2551), Musnad Ahmad 
(8557). 


HADITH 19 
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Abu Hurayrah is, narrates from the Prophet &. who said, ‘Disgraced 
is the person who does not send salutations upon me when I am 
mentioned in his presence. Disgraced is the person who finds his 
parents, or one of them, in old age and they are not a means of his 
entry into Paradise. Disgraced is the person on whom Ramadan enters 


and then ends before he is forgiven.'! 


HADITH 20 
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Kab ibn ‘Ujrah is narrates that the Prophet && said, ‘Bring the 
pulpit” Then when he [+] emerged and ascended the pulpit, he 
ascended the first step and said, ‘Amin.’ Then he ascended the second 
[step] and said, ‘Amin.’ Then when he ascended the third [step] he 
said, ‘Amin.’ Then when he had finished and descended the pulpit, we 
said, ‘O Messenger of Allah, we have indeed heard something from 
you today which we have not heard before. He asked, “And you heard 
it?" We replied, 'Yes.' He said, 'Indeed, Jibril E appeared and said, 
^Distant [from the mercy of Allah] is he who reaches Ramadan and is 
not forgiven," so I said, “Amin.” Then when I ascended the second 
[step], he said, “Distant is he who does not send salutations upon you 
when you are mentioned in his presence," so I said, ^Amin." Then 
when I ascended the third, he said, “Distant is he who finds his 
parents, or one of them, in old age and they are not a means of his 


entry into Paradise,” so I said, “Amin.” 
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Commentary: The purpose of this chapter and the narrations is clear: 
Serving one's elderly parents and fulfilling their needs is an easy 
means of entry into Paradise. Thus, if a person finds both his parents, 
or one of them, in old age, and despite this does not enter Paradise 
because of his failure to serve them, this is a sign of disgrace and 
humiliation. Qadi ‘Iyad (d. 554/1149) suggests in Ikmal al-Mu‘lim 
(8:14) that the apparent wording of the narrations implies that being 


dutiful to elderly parents itself expiates major sins. 


1 Sahih Ibn Hibban (908); Musnad Ahmad (7541); Jami‘ at-Tirmidhi (3545); Al- 
Mustadrak “ala as-Sahihayn, 1:549. 

2 At-Tarikh al-Kabir, 7:220; Al-Mujam al-Kabir (15647), Al-Mustadrak “ala as- 
Sahihayn, 4:180; Shu‘ab al-Īmān (1471). 
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Chapter: The parent's gaze upon their child 


HADITH 21 
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Ibn ‘Abbas ds narrates, ‘The Prophet By said, “When a parent gazes 
upon their child and he makes them happy, the child gains [the 
reward of ] freeing a soul.” Al-MuSam al-Kabir (11634), Al-Mu5am al- 
Awsat (8646). 


Commentary: ‘Allamah Munawi (d. 1031/1622) explains in Fayd al- 
Qadir (1:448) that this reward is earned by the child because he 
attains his parent’s pleasure through obedience, kindness and being 
dutiful towards them. Although the chain of this narration contains 
weakness, Hafiz Haythami (d. 807/1405) classified the narration as 
‘hasan’ (good) in Majma‘ az-Zawā'id (8:286). 

The reward of freeing a soul can be ascertained from the narration 
transmitted in Sahih al-Bukhāri (6715) wherein the Prophet & said, 
"Whoever frees a Muslim slave, Allah will free from the Fire every 
part of his body in lieu of him freeing the corresponding parts of the 
slave's body, even his private parts in lieu of freeing the slave's 


private parts.’ 
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Chapter: Kindness to someone with whom one's 
father maintained ties 


HADITH 22 
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Ibn ‘Umar Ë narrates from the Messenger of Allah && who said, 
“Indeed, the strongest form of dutifulness is for a person to maintain 


ties with the loved ones of his father.'! 


Commentary: The narration in Sahih Muslim (2552) has the following 
addition: ‘after he is absent,’ referring to the father's death, although 
it could also include his absence during his lifetime, for example 
during travels (Mirqat al-Mafatih (7:3083)). The Prophet & 
mentioned this specifically because a person's friends and associates 
are quickly forgotten after a person's demise. 

The term ‘loved ones’ (ahl wudd) used in the narration includes 
the father's friends, whether they are relatives or not. Imam Nawawi 
adds in his commentary on Sahih Muslim (16:110) that this advice 
also applies to the friends of the mother, grandparents, teachers, 
husband and wife, as demonstrated by the fact that the Prophet & 
would honour the friends of Khadijah e» after her demise. 

Shaykh al-Islam Ibn Taymiyyah mentions that, in addition to 


maintaining ties with a father's friends, a person should also 
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supplicate for his parents and seek forgiveness for them after their 


demise, as mentioned in hadiths (Majmū' al-Fatawa (1:222)). 


1 Al-Adab al-Mufrad (41), Sahih Muslim (2552), Musnad Ahmad (5721), Sahih Ibn 
Hibban (430). 
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SECTION 2 


Maintaining Ties of Kinship 
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The Chapters on Maintaining the Ties of 
Kinship 


Commentary: The purpose of the chapters within this section is to 
highlight that the narrations on the subject of maintaining ties of 
kinship include maintaining ties with parents, as they are the closest 
in relation to a person. Most of the narrations and chapters from this 
point onwards pertain to maintaining ties of kinship generally. 
However, there are a few chapters and narrations that are specific to 
parents. 

The saint (wall) and hadith scholar Imam Ibn Abi Jamrah (d. 
699/1296) explains that ties of kinship are maintained through 
financial support, providing support when in need, removing harm, 
being cheerful and pleasant and supplicating for them. He adds that 
the crux of maintaining ties is to benefit them with all forms of good 
and remove all forms of evil and harm from them as far as possible 
(Fath al-Bārī (10:418)). 
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Chapter: The sin of someone who severs ties of 
kinship 


HADITH 23 
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Abū Hurayrah is narrates from the Prophet &. who said, “Indeed, 
Allah has created the ties of kinship as [interweaving] branches. 
[Allah says to the ties of kinship:] “Are you not pleased that I enter 
into Paradise the one who maintains you, and I enter into the Fire the 


one who severs you?”'! 


HADITH 24 


A J ° ¿ 1627 WP g á 5% 
Jubayr ibn Mutim is narrates that he heard the Prophet e say, ‘A 


person who severs ties will not enter Paradise.' Al-Adab al-Mufrad 
(64), Musnad Ahmad (16763). 


Commentary: Imam Bukhari has clarified after three chapters that 
entry into hellfire shall not be perpetual for a Muslim. ‘Allamah Ibn 
Battal explains in Sharh Sahih al-Bukhari (9:203) that the position of 
those who adhere to the Sunnah and the Community who follow it 
(ahl as-Sunnah wal-Jamā'ah) is that a Muslim's entry into hellfire is at 
the discretion of Almighty Allah, who may forgive and grant entry 


into Paradise or punish temporarily before entering the perpetrator 
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into Paradise. Qadi ‘Iyad adds in Ikmal al-Mu'lim (8:20) that if this 
narration is to be taken literally, then it refers to a person who 


regards it lawful to sever ties, as this is disbelief. 


1 This narration with these words was not found in other works. However, there 


are hadiths with similar wordings. 
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Chapter: The person who is blessed in his 
sustenance due to maintaining his ties of kinship 


HADITH 25 
"ti $44 B2 metus ša Nd EUN eie VUE sl SE 
Bi, par WO oe Ta Ff Pastas: 
A27, a s 5 34) ss 


Anas is, narrates that Allah’s Messenger & said, ‘Whoever desires 
for his sustenance to be expanded and his life to be lengthened should 
maintain his ties of kinship.’ Al-Adab al-Mufrad (56), Musnad al- 
Bazzar (6316). 


Commentary: The commentary of this narration has already been 
outlined. Imam Bukhari has repeated this narration here to affirm 
that the benefits mentioned therein are not restricted to maintaining 


good relations with parents. 
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Chapter: Allah the Exalted maintains ties 


through His grace with the person who 
maintains his ties of kinship 


HADITH 26 
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Abi Hurayrah ied narrates that the Messenger of Allah By said, 
‘Indeed, rahim (ties of kinship) is a branch [derived from Rahman (the 
All-Merciful)]. It says, “O my Lord! I have been wronged! O, My Lord! 
I have been severed! O My Lord! O My Lord! O My Lord!” He answers 
it, “Are you not pleased that I sever the one who severs you, and I 


maintain the one who maintains you?”! 


Commentary: Imam Ibn al-Jawzi explains in Kashf al-Mushkil (3:405) 
that the phrase, ‘rahim is derived from Rahman,’ could signify the 
close connection between ties of kinship and Almighty Allah. 
Alternatively, it could be a reference to the fact that both share the 
same semantic origin in Arabic, thus denoting the importance of 
rahim. Imam Ibn Jarir at-Tabari (d. 310/923) explains that with 
regard to a person who maintains ties of kinship, Almighty Allah will 
have mercy on him through His grace, either in this world or in the 
Hereafter (Sharh Ibn Battal “ala Sahih al-Bukhari (9:205)). As for a 
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person who severs ties of kinship, Allah will deprive him of His mercy 


and grace. 


1 Al-Adab al-Mufrad (65), At-Tarikh al-Kabir, 1:168, Musnad Ahmad (9871), Al- 
Mustadrak “ala as-Sahihayn, 4:179. 
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Chapter: The Muslim who disobeys his parents 
will not enter Paradise initially 


HADITH 27 
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Abū ad-Darda? idi narrates from the Prophet && who said, “The 
disobeyer [of parents] will not enter Paradise, nor the alcoholic, nor 
someone who denies divine decree.’ Musnad Ahmad (27484), Musnad 
al-Bazzar (4106), Musnad ash-Shamiyyin (2212), At-Targhib wa’t-Tarhib 
(463, 2205). 


Commentary: Imam Bukhari is highlighting the punishment of the one 
who disobeys his parents, but at the same time affirming the position 
of the ahl as-Sunnah wa'l-Jamā'ah that all Muslims will eventually 


enter Paradise, as previously mentioned. 
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Chapter: The person who maintains ties of 


kinship is not someone who [merely] 
reciprocates 


HADITH 28 
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‘Abdullah ibn ‘Amr Bs narrates, ‘The Messenger of Allah && said, 
“The person who maintains ties of kinship is not someone who 
[merely] reciprocates; rather, the person who maintains ties of 


kinship is he who maintains them when they are severed.”’ Sahih al- 
Bukhari (5991), Al-Adab al-Mufrad (68). 


Commentary: Reciprocating good is commendable and a means of 
reward. However, the Prophet & explains that the true and complete 
wasil (the person who maintains ties of kinship) is he who goes a step 
further and mends severed ties, as this is the more difficult task (Fath 
al-Bari (10:423)). Imam Ibn al-Jawzi draws an analogy between 


someone who reciprocates favours and someone repaying a debt.! 


1 Kashf al-Mushkil, 4:120. 
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Chapter: Whoever maintains his ties of kinship, 

Allah the Exalted maintains ties with him 


HADITH 29 
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«Ā'ishah, the wife of the Prophet, ¢@ narrates from the Prophet ë, 
who said, 'Rahim (ties of kinship) is a branch [as it is derived from 
Rahman]. [Allah Almighty said:] Therefore, whoever maintains it, I 


will keep good relations with him, and whoever severs it, I will sever 
him.' Sahih al-Bukhari (5989), Al-Adab al-Mufrad (55). 


Commentary: See Hadiths 24 and 26. 
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Chapter: Mercy does not descend upon a people 


who have among them a person who severs the 
ties of kinship 


HADITH 30 


cAbdullah ibn Abi Awfa is narrates from the Prophet $%, who said, 
‘Indeed, mercy does not descend upon a people who have among 


them a person who severs ties of kinship.’ 


Commentary: ‘Allamah Tūrībishtī (d. ca. 660/1261) writes in the 
commentary on Masabih as-Sunnah (3:1069), ‘It is possible that 
‘people’ refers to those who support him in severing ties and do not 
disapprove of it. It is possible that ‘mercy’ refers to rain; that is, they 
are deprived of rain due to the misfortune of the person who severs 
ties of kinship.’ ‘Allamah Munawi adds in Fayd al-Qadir (2:340) that 


this narration proves that severing ties of kinship is a major sin. 


1 Ibid. (63); At-Tarikh al-Kabir, 4:14; Zuhd Waki‘ (405); Al-Ma‘rifah wa't-Tarikh, 
1:109. 


52 


ll of) «ob 
e» el 


Chapter: The sin of the person who severs the 
ties of kinship 
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Jubayr ibn Mutim 4 narrates that he heard the Prophet @ say, 


‘The person who severs the ties of kinship will not enter Paradise.’! 
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Abü Hurayrah is, narrates that the Prophet & said, “Indeed, rahim 
(ties of kinship) is a branch [as it is derived from Rahman (All- 
Merciful)]. It says, “O My Lord! Verily, I have been severed! O, my 
Lord! I have been wronged! O My Lord! O My Lord! O My Lord!” So, 
He answers them, “Are you not pleased that I sever the one who 


severs you and I maintain the one who maintains you?” 


Commentary: See Hadith 26. 
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1 Sahih al-Bukhārī (5984), Al-Adab Al-Mufrad (63), Shu‘ab al-iman (7952), 
Mu*jam at-Tabarani al-Kabīr (1510). 

2 Al-Adab al-Mufrad (65), At-Tarikh al-Kabir, 1:168, Musnad Ahmad (9871), Al- 
Mustadrak “ala as-Sahihayn, 4:179. 
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Ibrahim at-Taymi # said, ‘I imagined myself in Paradise, eating 
froam its delicacies, drinking from its beverages, cohabiting with its 
inhabitants and attaining what I desired. Then I said, *O soul, make a 
wish." It replied, “I wish to return to the world in order to increase in 
good deeds so that I increase in reward." Then I imagined myself in 
hellfire, eating from its cursed tree and drinking from its boiling 
water [and cohabiting with its inhabitants]. Then I said, “O soul, 
make a wish." It replied, “I wish to return to the world to repent so 
that I may be saved from the predicament I am in." Then I said to it, 
“O soul, you are [currently] in your dream, so do [good deeds, as you 


are still in the world].””! 


Commentary: Two points are worth noting here: 
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Firstly, it is Imam Bukhari's habit to sometimes establish a chapter 
without a heading. Commentators of Sahih al-Bukhārī have provided 
various generic and specific reasons for this whenever it occurs in his 
Sahih. One of the generic reasons is that the narration in the chapter 
has a subtle connection with the previous chapter, which, at first 
glance, may not be obvious. In this context, Imam Bukhari may be 
suggesting that the consequence of severing ties of kinship (as 
outlined in the previous chapter) is so severe that a person will wish 
to return to the world, because entry into the hellfire necessitates 
eating from its cursed tree and drinking from its boiling water (as 
mentioned in the narration of this chapter). An alternative way of 
considering this is that Imam Bukhari is alerting the reader to remain 
engaged in good deeds whilst they are alive, particularly maintaining 
ties of kinship, as this will help them to achieve their dream of entry 
into Paradise or to attain a higher rank in Paradise. 

Secondly, Imam Ibrahim ibn Yazid at-Taymi (d. 92/710-1) is a 
famous Tabiq (Follower—someone who saw or accompanied a 
Companion of the Prophet g) saint (wali) and jurist. He transmits 
hadiths from several Companions and many leading scholars transmit 
hadiths from him. He passed away at a young age in prison, with 


95/714) (Siyar (5:60); Tahdhib al-Kamal (2:232)). 


1 Muhasabat an-Nafs (10); Hilyat al-Awliya?, 4:211; Muntazam, 6:305. 
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Chapter: The believer's fear that his deeds will 
be nullified whilst he is unaware, and 


disobedience of parents is one of the nullifiers of 
deeds 


HADITH 34 
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Ibrahim at-Taymi said, ‘I do not compare my words to my deeds 


without fearing that I will be called a liar.'! 


Commentary: Imam Ibrahim at-Taymi constantly worried about his 
actions being nullified on account of them not reflecting his speech. 
Imam Bukhari is highlighting that a believer should always be fearful 
of his actions becoming nullified and that there are several causes for 
this; for example, lack of sincerity. Imam Bukhari adds that 
disobedience of parents results in actions becoming nullified and one 
should, therefore, be fearful. A chapter with a similar theme appeared 
in Section 1 of this book, ‘Chapter: Disobedience of parents nullifies 


actions.’ 


57 


1 At-Tarikh al-Kabir, 1:335. This statement has also been cited in Sahih al- 


Bukhari (48) without the chain of transmission. 
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[Chapter] 


HADITH 35 
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Jabir [ibn ‘Abdillah k] narrates, ‘The Prophet > said, “When one of 
you comes [for the Friday Prayer] and the imam is delivering the 
sermon, then he should perform two units of prayer (rak‘ahs).”” Sahih 
al-Bukhari (930), Sahih Muslim (875). Bukhari says, ‘And this is [the 


practice] we adopt.’ 


Commentary: The relevance of this hadith to the subject of the book is 
not clear. Perhaps Imam Bukhari is making a subtle reference to the 
issue of responding to the call of parents during prayer (salah) and, 
by extension, during the sermon. Listening to the sermon on Friday is 
obligatory. However, an exception to this is performing the two 
rak‘ahs of tahiyyat al-masjid (the prayer performed upon entry into the 
mosque), at least according to the Hanbali and Shafi% schools of law. 
A similar exception applies to responding to the parent’s call during 
the sermon, and also during prayer, as breaking the salah is generally 
prohibited. 


Note: Performing two rak‘ahs of tahiyyat al-masjid prayer is an 
emphasised Sunnah according to all four schools of law, although 
some scholars say it is necessary (wajib). However, if a person enters 
the mosque whilst the imam is delivering the Friday sermon, he will 


not perform this prayer according to the Hanafi and Maliki schools. 


59 


According to the Hanbali and Shafi schools, he will perform the 
prayer, a view shared by Imam Bukhari. From an evidential 
perspective, this is the stronger position, which is why scholars like 
Shah Waliyyullah Dehlawi (d. 1176/1762) and ‘Allamah Shabbir 
Ahmad *Uthmani (d. 1369/1949) are inclined to it. (Hujjat Allah al- 
Balighah, 2:46; Fath al-Mulhim, 4:346). 
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[Chapter] 


HADITH 36 
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Sufyan ibn ‘Uyaynah said, ‘Whoever does not know whilst he is aware 


that he does not know, then he is learned.’ 


Commentary: The relevance of this statement to the subject of the 
book is not entirely clear. Perhaps Imam Bukhari is alluding to the 
fact that the lofty status of parents cannot be fully ascertained; 


however, the learned person is he who recognises this. 
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Chapter: Do not be angry, nor display your 
anger to your parents 


HADITH 37 
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Abu Hurayrah is, narrates, ‘A man came to the Prophet & and said, 
“O Messenger of Allah, advise me and make it concise so that I may 
remember it." He Ea replied, “Do not become angry.” The man 
asked him [the same] once or twice and he EA replied each time, 
“Do not become angry.” Sahih al-Bukhari (6116), Musnad Ahmad 
(10272). 


HADITH 38 
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Abū Hurayrah 425 narrates, ‘The Messenger of Allah && said, “The 


strong one is not he who overpowers people, rather the strong one is 


he who controls himself."'! 


Commentary: Imam Bukhari uses these general narrations to highlight 
that displaying anger to parents is the worst form of anger. Imam 


Khattabi mentions in his commentary on Sahih al-Bukhari (3:2197) 
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that the main cause of anger is pride and therefore the solution to 
anger is humility. Thus, the second narration of this chapter 
highlights that the true strength of a person is not determined by 
their physicality, but their inner or spiritual strength (for example, 
the ability to develop humility in place of anger), hence the 


correlation between both narrations. 


1 Zuhd (1302); As-Sunan al-Kubrā li n-Nasa'i (10229); Sahih Ibn Hibban (717); 
Sharh as-Sunnah li 'l-Baghawi (3582). 
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Chapter: Do not hurt your parents [even] with a 
word 


HADITH 39 
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Ibrahim ibn ‘Umar ibn Kaysan said, ‘Ibn Abi Najih # spent thirty 


years without uttering any word which would harm his companion.’ 
At-Tarikh al-Awsat (3:354). 


Commentary: In the previous chapter, Imam Bukhari warned against 
showing anger towards one’s parents. Here he mentions that a person 
should not even utter a single word that would hurt them, let alone 


display anger towards them. As Almighty Allah says in the Qur’an: 
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If either of them, or both of them, reach old age with you, do not 


[even] say to them, ‘Uff!’ [i.e. a word or expression of the slightest 
disapproval] . . . Qur'an (17:23) 


This narration transmitted by Imam Bukhari is general and therefore 


applies to everyone, including parents. 
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Chapter: People should be safe from the wrong 
of a Muslim, especially if they are his parents 


HADITH 40 
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Ibn ‘Uyaynah said, ‘Do you know what ‘salam’ is? ‘Salam’ is that you 
are safe from me, you are secure from me.’ 


Commentary: The term ‘salam’ is used by Muslims regularly when 
greeting one another, during prayer (salah) and supplications. The 
reason Imam Bukhari has transmitted this narration here is to explain 
its meaning, thus emphasising that people in general, and parents in 
particular, should feel safe and secure from any harm or wrong of 
their children. 


HADITH 41 
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Abu ‘Abdillah al-Musnadi narrates, ‘Salm ibn Salim came to Ibn 
"Uyaynah # and began informing him, “I have done this and that.” 
Ibn *Uyaynah looked at him and said, “Your intellect has satisfied my 
view regarding you. Allah g says, “And turn away from the 


ignorant." Qur'an (7:199) 


Commentary: The context of this statement by Imam Sufyan ibn 
*Uyaynah (d. 198/814) is that Salm ibn Salim al-Balkhi (d. 194/810) 
was an extreme murji'ite who would invite others to his misguided 
beliefs. He has been classified as weak by hadith specialists. ‘Abdullah 
ibn al-Mubàrak (d. 181/797) deemed him a liar.! Perhaps Imam 
Bukhari's rationale for transmitting this narration in this chapter is 
that a person should avoid harming others intellectually in matters 
pertaining to creed and beliefs, just as physical and verbal harm is to 


be avoided. 


1 For his biographical entry, see: At-Tabagāt al-Kubrā, 7:264; Al-Jarh wa't-Ta'dil, 
4:267; Majrühin, 1:344; Kamil, 4:348; Tarikh Baghdad, 9:141; Mughni, 1:273; Mizan, 
2:185. 
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Chapter: The permissibility to take retribution 
for injustice, except for the son or daughter, for 
their concern is benevolence [to their parents] 


HADITH 42 
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«Ā'ishah e» narrates that the Prophet By said to her, ‘Go ahead and 


take retribution.’! 


Commentary: The purpose of this chapter is clear. The general rule is 
that it is lawful to take retribution against someone who has 
committed injustice, although there is merit and reward in being 
benevolent and forgiving the perpetrator. Imam Bukhari suggests 
that a person’s relationship with their parents should be based on 
benevolence. Therefore, if parents wrong a child, the child should 
not take retribution, rather forgive. 

The hadith cited in this chapter is brief. However, Imam Bukhari 
transmits a detailed narration in his Sahih (2581), the summary of 
which is that the other wives of the Prophet & demanded justice 
and equality in regard to the relationship between the Prophet & 
and ‘A’ishah g@. After sending Fatimah $5 and failing to achieve 
their goal, they sent Zaynab bint Jahsh e» to the Prophet &. who 
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spoke to him and raised her voice at ‘Aishah $E. ‘Aishah g 


responded and silenced her. 


1 Al-Adab al-Mufrad (558), As-Sunan al-Kubrā li *n-Nasā'ī (8914, 8915, 11473), 
Sunan Ibn Mājah (1981). 
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Chapter: It is from benevolence and affection 
that you explicitly mention to whom you love 
that you love them, especially the parent 


HADITH 43 
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Migdām ibn Ma'di Karib i$$—who met the Prophet &&—narrates, 
‘The Prophet && said, “When one of you loves his brother, he should 


inform him that he loves him.""! 


Commentary: This is because it will make them happy and also 
increase the love between them. A narration transmitted in the 
Musnad of Ahmad (21294, 21514) with a weak chain from Abü Dharr 
is states that the Prophet > said, ‘When one of you loves his 
colleague, then he should visit him in his house and inform him that 
he loves him for the sake of Allah; and I love you, which is why I 


have come to you in your house.’ 


1 Al-Adab al-Mufrad (542), Musnad Ahmad (17171), Sunan Abi Dawid (5124), 
Jami‘ at-Tirmidhi (2570), As-Sunan al-Kubrā li 'n-Nasā” i (10034), Sahih Ibn Hibban 
(570), Al-Mustadrak “ala as-Sahihayn (4:189). 
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I heard Mūsā ibn Ismail say, ‘I heard Abū ‘Asim say, “I have never 


backbitten anyone since I learnt that backbiting harms its 


perpetrators."'! 
HADITH 45 
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Mu'āwiyah ibn Qurrah narrates from his father is who said, ‘A man 
said, “O Messenger of Allah, whenever I slaughter a goat, I feel 
compassionate towards it,” or [he said], "I have compassion on the 
goat [preventing me] from slaughtering it.” He & said twice, ^And if 
you are compassionate to [even] the goat, Allah will be 


compassionate to you." Al-Adab al-Mufrad (373), Musnad Ahmad 
(15592, 20363). 
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HADITH 46 
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Nawwas ibn Sam'an 4 narrates that he asked the Messenger of 
Allah & about piety and sin. He said, ‘Piety is good character, and 
sin is that which rankles in your heart so that you dislike other people 


becoming aware of it.’ 


HADITH 47 
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Ibn ‘Umar Bs narrates, ‘I heard Allah’s Messenger & saying whilst 


AN 


he was on the pulpit, ^Beware, indeed turmoil (fitnah) will appear 
from here," pointing towards the east, *from where the horn of the 


devil will appear.” 


Commentary: In this chapter, Imam Bukhari has transmitted some 
miscellaneous narrations that emphasise the importance of showing 
mercy, adopting good character and manners and avoiding 
backbiting. 

The final hadith requires explanation. A narration in Sahih al- 
Bukhari (1037) suggests that the horn of the devil will appear from 
Najd. Najd refers to the highland region beyond Hejaz towards Iraq 
(Nihayah, 5:18.) which is to the east of the blessed city of Madinah. 
The term ‘qarn (horn) is a reference to the head of the devil (Ta’wil 
Mukhtalif al-Hadith, 1:196) or his army and group. (Sharh Ibn 
Battal‘ala Sahih al-Bukhāri, 3:28). The Prophet ey warned that 
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turmoil will appear from this region. This is most probably referring 
to the turmoil that occurred after the death of ‘Uthman des. after 
which the Muslim's ranks split and deviant sects emerged.^ Another 
possibility is that it is a reference to the emergence of the Dajjal 
(Anti-Christ), as some narrations suggest that he will emerge from 
Kufa in Iraq. (Sharh Ibn Battal ‘ala Sahih al-Bukhari, 3:28). Either way, 
the relevance of this hadith to the subject matter of the book is not 
entirely clear. Perhaps Imam Bukhari is indicating that this turmoil 
will open the door for many trials and tribulations until the Day of 
Judgement, including the fitnah of disobedience to parents, which has 


5 


been referred to as one of the signs of the Final Hour, ? as mentioned 


by Imam Bukhari in the chapter after the next. 


1 Khalq Af “al al-dbàd (168), At-Tarikh al-Kabir (4:336), At-Tawbikh wa ’t-Tanbih 
(167), At-Targhib wa ’t-Tarhib (2244). 

2 AL-Adab al-Mufrad (295, 302), Sahih Muslim (2553), Sahih Ibn Hibban (397). 

3 Sahih al-Bukhari (3279), Sahih Muslim (2905) 

4 Ibid., 10:44; Istidhkar, 8:519. 

5 Sahih Muslim (8) 
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Chapter: Disputes in this world will be repeated 
for reckoning on the Day of Resurrection, so be 
wary of them, especially with parents 


HADITH 48 
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‘Abdullah ibn az-Zubayr [o narrates, ‘Zubayr is, said, “When [the 
following verse] was revealed: ‘Then indeed, on the Day of Resurrection, 
you will be disputing before your Lord,.! Zubayr said, “O Mes senger of 
Allah, our disputes will be repeated to us after what has happened 
between us in this world?” He said, “Yes,” so I said, “Indeed, the 


matter is most serious.” 


HADITH 49 


73 


z “° 


¿ase 2067202 Z pr 
O Ú tā - 3664 Hen Ú xD stus € 
EC ie Set as 5 Jb eos wld e 3 3 
9 R5 $i ^42 59d z 322 g- Ses 

aoa &] M à Alls 39 JN (A 2> Ca a S $ e ($59 
‘Abdullah ibn az-Zubayr Bs narrates, ‘When [the following verse] 
was revealed: “Then indeed, on the Day of Resurrection, you will be 
disputing before your Lord,” (Quran (39:31)) Zubayr said, “O 
Messenger of Allah, what happened between us in this world will be 
repeated to us, including even the most intrinsic of sins?” He said, 


“Yes, they will be repeated to you until every rightful person is given 


his due.” Zubayr said, “By Allah, indeed the matter is most serious.” 


HADITH 50 
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Ibn ‘Umar us said, ‘When [the following verse] was revealed: “Then 
indeed, on the Day of Resurrection, you will be disputing before your 
Lord,” (Qur'an (39:31)). we did not know its interpretation. Then 
when the turmoil (fitnah) occurred, we said, “This is what our Lord 


promised us we would be disputing about.” 


Commentary: ‘Abdullah ibn ‘Umar K realised the interpretation of 
this verse following the turmoil and disputes among the Companions 
because there were previously no such disputes in the Prophet's & 


era or thereafter, until the killing of ‘Uthman 45. This does not mean 
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that the verse is specific to the Companions, rather as Imam Ibn Jarir 
at-Tabari affirms in Jami‘ al-Bayan (20:202), the verse is general and 
applies to all humans. Imam Bukhari's message through this chapter 
is clear: a person should not dispute with his parents because disputes 


will be repeated on the Day of Judgement and result in humiliation. 


1 Quran (39:31). 

2 Musnad Ahmad (60), Musnad al-Humaydi (60), Jami‘ at-Tirmidhi (3236), Al- 
Mustadrak “ala as-Sahihayn, 2:272. 

3 See footnote 30. 

4 Tarikh al-Madinah (2347), Tafsir at-Tabari (21:287), As-Sunan al-Kubrā li ’n- 
Nasā'i (11447), Sharh Mushkil al-Athar (1:123), Tafsir Ibn Abi Hatim (10:3250). 
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Chapter: Turmoils will increase towards the end 
Of time, especially disobedience of parents 


HADITH 51 
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Usamah ibn Zayd gË narrates that the Prophet && said, ‘Do you see 
what I see? I see turmoils occurring between your homes.' Sahih al- 
Bukhari (1878, 3597, 7060). 


HADITH 52 
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Usamah [ibn Zayd GBs] narrates, ‘The - & said, “Do you see 
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what I see? I see turmoils occurring between your houses like 


droplets of rain.”! 


Commentary: Reference to the turmoil after the killing of Uthmān is, 
was made earlier and it was mentioned that this opened the door for 
further trials and tribulations until the Day of Judgement. Imam 


Nawawi (Minhdj, 18:8) and others suggest that these narrations refer 
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to the conflict between the Companions. It appears from the chapter 
heading that, according to Imam Bukhari, these narrations refer to 
the turmoils towards the end of time, although it could be argued 
otherwise. 

Several narrations suggest that disobedience of parents is one of 
the signs of the Final Hour. For example, a narration in Sahih Muslim 
(8) suggests that the signs of the Final Hour include that a slave-girl 
will give birth to her master. One interpretation of this is 
disobedience of mothers, as mentioned by Qadi ‘Iyad in Ikmal al- 
Mu'lim, 1:205 and others. 


1 Sahih al-Bukhārī (2467, 7060), Sahih Muslim (2885). 


77 


wb 


° * 


Chapter 
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Kurz ibn 'Algamah i®s, narrates, ‘A bedouin asked the Prophet s, “Is 
there a limit for [the spreading of ] Islam?” He Ea said, “Yes. 
Whichever household Allah intends good for, Arab or non-Arab, He 
causes Islam to enter. Then turmoils will occur as though they are 
darknesses.” The bedouin then remarked, “Not at all [i.e. this will not 
occur].” He [5] said, ^Certainly [it will occur]. By the One in whose 
Hand is my soul, you will then return therein as black snakes, some of 


you striking the necks of others.”! 


HADITH 54 
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‘Abdullah [ibn ‘Umar] ds narrates that he heard Allah's Messenger 
& whilst he was facing the east, saying, ‘Beware, turmoil will appear 
from here; beware, turmoil will appear from here, from where the 


horn of the devil will appear.’ 


Commentary: This chapter is related to the previous few chapters 
pertaining to turmoils and tribulations. Hafiz Ibn Rajab explains in 
Fath al-Bārī (1:109) that the term 'asawid' is the plural of ‘aswad, 
which is the deadliest and biggest snake. Accordingly, when the 
turmoil occurred, Muslims fought one another and many were killed. 


The hadith also suggests that turmoils hinder the spreading of Islam. 


1 Musnad Ahmad (10917, 10918); Al-Mujam al-Kabir, 19:197); Al-Mustadrak ‘ala 
as-Sahihayn, 4:502. 
2 Sahih al-Bukhari (7092) (7093); see also: footnotes 30 and 31. 
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Chapter: The punishment in this world for the 
person who severs ties of kinship 


HADITH 55 
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Abü Bakrah is, narrates, ‘The Prophet & said, “There is no sin 
which Allah is swifter to punish in this world, in addition to the 


punishment which is accumulated for him in the Hereafter, than the 


[sin of ] severing ties of kinship and injustice.’! 


HADITH 56 
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Abū Hurayrah is narrates, ‘A man came to the Prophet $% and said, 


| 


“Indeed, I have relatives with whom I maintain ties of kinship, whilst 
they sever them; I am forbearing to them and they behave ignorantly 


towards me; and I am good to them, whilst they are bad to me.” He 
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& said, “If things are as you say, it is as though you are feeding them 
hot embers, and there will always be support from Allah with you as 
long as you continue to do that." Al-Adab al-Mufrad (52), Muslim 
(2558). 


HADITH 57 
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‘Abdullah ibn ‘Amr (£85 narrates from the Prophet g, who said, ‘The 
person who maintains ties of kinship is not someone who [merely] 


reciprocates. Rather, the person who maintains ties of kinship is 


someone who maintains ties when his kin turns away [from him].? 


Commentary: The punishment in the Hereafter for the person who 
severs ties of kinship has already been mentioned. This chapter 
focuses on the conseguences in this world. Severing ties of kinship is 
amongst those sins that result in punishment in this world, similar to 
oppression. Mullā "Alī al-Oārī (d. 1014/1605) suggests in Mirgāt 
(7:3091) that the term ‘baghy’ (translated above as ‘oppression’) could 
signify oppression, rebellion against the leader or displaying pride. A 
narration transmitted by Imam Ibn Lal (d. 398/1007-8) suggests, in 
Makarim al-Akhlaq, that there are five sins which Allah is swifter to 
punish in this world: oppression, treachery, disobedience of parents, 
severing ties of kinship and ungratefulness. (Fayd al-Qadir, 3:459). 

In relation to the hot embers mentioned in the second narration, 
Qadi ‘Iyad writes in Ikmal al-Mu‘lim (8:22), ‘It means that, through 
your benevolence to them, you are putting them to shame.’ It could 


also be a reference to the spiritual harm caused to those who sever 


81 


ties of kinship just as hot embers harm the body, (Ifsah, 8:184) or it 
could be a reference to the punishment of hellfire. 
The third narration has been discussed previously. See the 


Commentary on Hadith 28. 


1 Al-Adab al-Mufrad (29, 67), Sunan Abi Dawüd (4904), Jami‘ at-Tirmidhi (2511), 
Sunan Ibn Majah (4211), Sahih Ibn Hibban (455). 
2 Al-Adab al-Mufrad (68), also see footnote 17. 
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Chapter: The virtue of someone who maintains 
ties with an oppressive relative 


HADITH 58 
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Bara? i®s, narrates, ‘A bedouin came and said, “O Prophet of Allah! 
Teach me an action that will enter me into Paradise.” He [89] said, 
“You have asked a broad question, even though your remark was 
succinct. Free a soul and set a slave free.” He said, “Are they not the 
same?” He EA said, “No. Freeing a soul is that you free a soul 
[yourself ] and setting a slave free is to support [or contribute to] his 
freedom. Also, gifting an animal full of milk, and maintaining good 
ties with an oppressive relative. If you are unable to do that, then 
enjoin good and forbid evil. If you are unable to do that, then restrain 


your tongue from everything except that which is good.” Al-Adab al- 
Mufrad (69), Sahih Ibn Hibban (374). 


HADITH 59 
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Hakim ibn Hizam ¿Ë narrates that he said to the Messenger of Allah 


s, “Do you think there is any reward for the deeds I performed in 
the Time of Ignorance (Jahiliyyah), such as maintaining ties, freeing a 
slave or charity?' Hakim narrates, “The Messenger of Allah By said, 
“You became a Muslim with all the previous good deeds.” Sahih al- 
Bukhari (1436, 2220, 2538, 5992), Sahih Muslim (123). 


Commentary: The first narration refers to maintaining ties with a 
relative who has wronged a person. The Prophet > is reported to 
have said, ‘O *Uqbah ibn ‘Amir, maintain [ties of kinship] with he 
who severs [relations with] you, give to the one who deprives you 
and forgive the one who oppresses you.’ Musnad Ahmad (17452), 
Shu‘ab al-Iman (7723). 

The second narration suggests that a revert to Islam benefits and 
attains the reward of good actions undertaken prior to accepting 
Islam. This is through the grace of Almighty Allah, because the 
worship of a non-believer is not valid. Thus, by accepting Islam, Allah 
forgives all previous sins and provides reward for all previous good 
actions. Sharh Ibn Battal ‘ala Sahih al-Bukhari, 3:437. Some scholars 
suggest that the narration is merely referring to the fact that it is 
through the blessings and effects of the actions undertaken in the 
state of disbelief that Allah guided this person to Islam, and 
accordingly, those actions are not void of benefit; or that the positive 
recognition the person acquired as a result of those deeds, and the 


legacy, shall continue in the state of Islam. (Ikmal al-Mu‘lim, 1:415). 
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Either way, this affirms the benefit of maintaining ties of kinship for a 


non-Muslim. 
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Chapter: The virtue of spending on and being 
charitable to relatives 


HADITH 60 
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Maymūnah ed, the wife of the Prophet &&, narrates that she had a 
slave girl and set her free. When the Messenger of Allah & came to 
her, she informed him. He said, “May Allah reward you for it; if you 


had gifted her to your maternal uncles, your reward would have been 


greater.'! 


Commentary: Imam Bukhārī suggests that spending on relatives is a 
means of great reward, because a person receives the reward of 
charity as well as that of maintaining ties of kinship and fulfilling the 
rights of relatives, particularly if they are in need. The Prophet By 
said, as transmitted via authentic chains, ‘Giving charity to a poor 
person is charity and [giving] to a relative is charity and upholding 
ties of kinship.’? In the context of the narration of this chapter, the 
virtue and reward of this is understood by reflecting on the virtue of 
freeing a slave mentioned earlier in this book (that Allah frees every 
part of the body from hellfire). This is why ‘Allamah Ibn Battal 
suggests in Sharh Sahih al-Bukhāri, 7:111 that this narration proves 


that maintaining ties of kinship is more virtuous than freeing slaves. 
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In fact, Qadi ‘Iyad quotes in Ikmal al-Mulim, 8:22 from Imam Malik, 
who said, ‘Charity on relatives is more virtuous than freeing slaves.’ 
Qadi ‘Iyad adds that the reason why the Prophet & specified 
maternal uncles in this hadith is perhaps because they were in need. 
This is probably why Hafiz Ibn Hajar (d. 852/1149) maintains in Fath 
al-Bari (5:219) that this rule is not absolute. Thus, the superiority of 
spending on relatives is when they are in need and there could be 
occasions wherein it is superior to spend on non-relatives. Shaykh al- 
Islam Ibn Taymiyyah concludes, Majmu‘ al-Fatawa, 29:177. 
'Supporting a needy relative is more virtuous than freeing slaves. 
Imam Ahmad [d. 241/855] has explicitly mentioned this.’ 


Note: Zakat cannot be given to parents, children or one's wife, 
according to the consensus of scholars, as mentioned by Imam Ibn al- 
Mundhir (d. 318/930-1). (Ijmà*, p. 15). However, zakat can be given 
to other relatives, such as uncles and cousins. There is a difference of 


opinion in relation to a wife giving zakat to her husband. 


1 Sunan Abi Dawüd (1690), Musnad Ahmad (26817), Musnad Ishaq (2029), As- 
Sunan al-Kubrā li *'n-Nasa?i (4932), Al-MuSam al-Kabir (1066). 

2 Sunan at-Tirmidhi (658); Sunan an-Nasa'i (2582); Sunan Ibn Mājah (1844); 
Sahih Ibn Khuzaymah (2067); Sahih Ibn Hibban, 8:133. 
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Chapter: Enjoining ties of kinship and the 
prohibition of severing them 
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Abu Hurayrah is narrates from the Prophet s, who said, “Indeed, 
Allah created the creation and at the point when He had completed it, 
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the ties of kinship said, “This is the place for anyone seeking refuge in 
You from being severed." He [Allah The Most Exalted] said, “Are you 
not content that I will enjoin the one who enjoins you and I will sever 
the one who severs you?" It replied, ^Yes indeed, my Lord." He said, 
“Then you have that.” Allah's Messenger & then said, ‘Recite if you 
wish: *So would you perhaps, if you turn away, cause corruption on Earth 
and sever your ties of kinship? Those are the ones whom Allah has cursed, 
so He made them deaf and blinded their eyes." (Qur'an 47:22-23)! 


HADITH 62 
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‘A’ishah ¿Ë narrates, ‘The Messenger of Allah @} returned to 
Khadijah e trembling. He entered and said, “Cover me! Cover me!" 
Then when his fear dissipated, he & said to Khadijah, “I feared for 
my life." Khadijah e replied, *Glad tidings. I swear by Allah, Allah 
will never disgrace you. Indeed, you speak the truth, you maintain 
the ties of kinship and bear the burden [of others], you honour guests 
and assist those with a deserving need." Then Khadijah took him to 
Waraqah ibn Nawfal ibn Asad, who had become a Christian, a blind 
old man who would read the Gospel in Arabic. Khadijah said to him, 
^O my uncle, listen to your nephew!” Waraqah asked him, “O my 
nephew! What do you see?" [Allah's Messenger EJ described what 


he saw. Then Waragah said, “This is the archangel whom Allah sent 


to Moses. I wish I were young. I wish I would be alive when your 
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people drive you out.” He & asked, ^Will they drive me out?" He 
replied, “Yes. No one has come with what you have come with 
without being treated with hostility, and if I remain alive until your 
day [when this will occur], I will support you strongly.” Sahih al- 
Bukhari (3, 4953, 6982), Sahih Muslim (160). 
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Bilal ibn Sa‘d ds narrates from his father that he said, ‘O Messenger 
of Allah, what is [our duty] to the caliph after you?' He said, “The 
same as [your duty] to me, so long as he is just in judgements, fair in 
distribution and merciful to kin. Whoever does anything besides that, 
then he is not from me, nor am I from him.’ (At-Tarikh al-Kabir 
(1915), Al-Mujam al-Kabir (5461)). [Sa*d] said, ‘He meant obedience 
[to the caliph] in matters of obedience to Allah and disobedience [of 


the caliph] in matters of disobedience to Allah.’ 


Commentary: A shorter version of the first narration has been 
transmitted by Imam Bukhari earlier in this collection. The purpose of 
repeating this narration here is to affirm through the Quranic verse 
that severing ties of kinship is clearly unlawful (haram). 

The second narration is part of a lengthier one that has been 
transmitted by Imam Bukhari in his Sahih (3) describing the first 
revelation and what happened in the immediate aftermath. The 


relevant part of the narration is the statement of Khadijah ¿Ë 
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wherein she alleviates the Prophet's & fear by reassuring him that 
Allah will never disgrace him on account of him maintaining ties of 
kinship, among other deeds. Therefore, a person who maintains ties 
of kinship is never disgraced in this world. Khadijah e» believed in 
this even though at this point she was not aware of Islam's position in 
relation to maintaining family ties. 

The third narration affirms the prohibition of severing ties of 
kinship. This is because obeying the leader is an obligation, unless 
they violate divine laws. The Prophet & said, “Listening and obeying 
[the ruler] is necessary, so long as one is not ordered to sin. If he is 
ordered to sin, then there is no listening or obeying [the leader].' 
(Sahih al-Bukhārī (2955)). Therefore, a ruler who does not maintain 


ties of kinship is violating divine laws and distancing himself from the 
Prophet &. 


1 Sahih al-Bukhari (5987, 7502) Al-Adab al-Mufrad (50) Sahih Muslim (2554). 
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Chapter: the nearest a the nearest [relatives] 
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Jabir ds narrates, ‘A person from the Banu Udhrah set a mudabbar 
slave free [A mudabbar slave is one whose freedom is conditioned 
upon the master's death]. This news reached the Messenger of Allah 
d and he said, *Have you any wealth besides him?" He said, *No." 
The Messenger of Allah $% said, “Who will purchase him from me?" 
So Nu'aym ibn ‘Abdillah an-Nahham bought him for eight hundred 
dirhams, which he gave to the Messenger of Allah &. He [3 gave 
it to [the man who had freed the slave] and then said, “Start with 
yourself and spend it on yourself. If anything is left, then spend on 
your immediate family. If anything is left after spending on your 
immediate family, it is for your relatives [i.e. distant family]. If 


anything is left after spending on your relatives, then spend it in such 
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and such manner,” saying, “in front of you, on your right and on your 
left." Sahih al-Bukhari (2141, 2403), Sahih Muslim (997). 


Commentary: Relatives should be afforded benevolence according to 
the closeness of the relation. The same principle applies to 
neighbours; whoever lives closer has a greater right than the one who 
lives at a distance. Imam Nawawi explains in his commentary on 
Sahih Muslim (16:103) that after parents, priority is afforded to 
children, then grandparents, then siblings, then the remaining 
maharim (unmarriageable kin), such as uncles, aunts and their 
spouses; then to one's in-laws, then freed men and then the 


neighbour, with the closest being prioritised over the furthest. 
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Chapter: From amongst the signs of the Final 
Hour is that severing of ties of kinship will be 
widespread 


HADITH 65 
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Saīd ibn Sam‘an reports, ‘I heard Abū Hurayrah is, seeking refuge 
from the leadership of juveniles and fools.’ Sa‘id ibn Sam'ān 
continues, ‘Ibn Hasanah al-Juhani informed me that he asked Abū 
Hurayrah, “What is the sign of this?” He replied, “That the ties of 
kinship are severed, the misguided leader is obeyed and the guided 
leader is disobeyed.” Al-Adab al-Mufrad (66). 


Commentary: Disobedience of parents is a sign of the Final Hour, as 
previously discussed. 

The leadership of juveniles and fools is a veiled reference to the 
leadership of Yazid (d. 64/683) (Fath al-Bari, 13:10). Imam Bukhari 
transmits a narration in his Sahih (7058) wherein the Prophet > 
said, ‘Destruction of my followers will be through the hands of young 
men from Quraysh.’ According to most scholars, this is a reference to 
Banū Umayyah and their leadership (Ifsāh, 6:444; ‘Umdat al-Qari, 
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24:180) and is therefore connected to the narration of this chapter, 
although Mulla ‘Ali al-Qari is inclined to the view (Mirqat, 8:3386) 
that the narration in Sahih al-Bukhārī refers to those who killed 
‘Uthman 4. 
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Chapter: Ties of kinship are kept moist with 
their wetness [i.e. maintained adequately] 


HADITH 66 
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‘Amr ibn ‘As is narrates, ‘I heard the Messenger of Allah & calling 
out quietly, not loudly, ^My friend is only Allah and those who 
believe; however, they [i.e. non-believers] have a tie of kinship [with 
me] which I will keep moist with its wetness [i.e. maintain 
adequately]. Sahih al-Bukhari (5644), Sahih Muslim (204). 


Commentary: The purpose of this chapter is to highlight that ties of 
kinship must be maintained with all relatives, even if they are not 
Muslims. Imam Muhallab explains that friendship should be based on 
faith and not on kinship. However, this does not mean that a person 
should neglect maintaining family ties and being dutiful to relatives. 
(Sharh Ibn Battal ‘ala Sahih al-Bukhari, 9:208). Reference has already 
been made to the story of Asma e» transmitted in Sahih al-Bukhari 
(5979) wherein she asked the Prophet & regarding her polytheist 
mother, “Indeed, my mother has arrived and she is hoping [for my 


favour].' He & said, ‘Yes, maintain ties with your mother.’ 
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Chapter: The warning for someone who gives 
preference to his wife over his parents 


HADITH 67 
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Usamah ibn Zayd Bs narrates from the Prophet &. who said, “I have 


not left after me a temptation more calamitous to men than women. 
Sahih al-Bukhari (5096), Sahih Muslim (2741). 


Commentary: This chapter and the narration transmitted to conclude 
the book is of particular significance and demonstrates the deep 
insight and intelligence of Imam Bukhari. The temptation (fitnah) of 
women referenced in this narration is generally understood to mean 
fornication and adultery. However, Imam Bukhari highlights, through 
the general wording of this narration, that it also includes a husband 
giving preference to his wife over his parents, which is extremely 
harmful to his faith. This has sadly become increasingly common 
nowadays, with some parents being forced out of the house due to 
pressure from the wife, or in some cases being ridiculed on account of 
the wife. A hadith transmitted in Sunan at-Tirmidhi (2210) via a weak 
chain states, When my Ummah does fifteen things, then afflictions 
will occur in it.’ It was said, ‘What are they O Messenger of Allah?’ He 
said, ‘When the spoils of war are distributed [preferentially], trust is a 


spoil of war [and is usurped], zakat is [treated as] a fine, a man obeys 


97 


his wife and disobeys his mother, he is kind to his friend and 
abandons his father, voices are raised in the mosques, the leader of 
the people is the most despicable among them, the man is honoured 
out of fear of his evil, alcohol is consumed, silk is worn [by males], 
singing slave-girls and music is common, and the latter of this nation 
(Ummah) curses its former. [When these things occur,] then 
anticipate a [destructive] red wind or collapsing of the earth and 
transformation.” 

The term “fitnah' mentioned in the hadith is, therefore, all 
encompassing. Shaykh al-Islam Ibn Taymiyyah warns against obeying 
one's wife in matters of innovation and imitation of disbelievers and 
mentions that obeying women leads to the fall of empires and 
corruptness of kingdoms. In Iqtida?, 2:6; Majmū' al-Fatawa, 25:324 he 
cites the hadith of the Prophet # wherein he said to the women, ‘I 
have not seen anyone more deficient in intelligence and religion than 
one of you, who can overpower [and lead astray] an intelligent man.’ 
(Sahih al-Bukhari (304)). 

May Allah Almighty enable us to appreciate our parents and make 


us the coolness of their eyes. 
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APPENDIX 1 


Narrations in Sahih al-Bukhart not 
Transmitted in This Book 


Imam Bukhari has transmitted hadiths regarding being dutiful to 
parents in his Sahih, as well as in Al-Adab al-Mufrad. Most of these 
narrations have also been transmitted in this collection. However, 
the ones that have not been transmitted have been translated here 


for the benefit of readers. 


CHAPTER: A MAN SHOULD NOT SWEAR AT HIS PARENTS 


‘Abdullah ibn ‘Amr d narrates that the Messenger of Allah & said, 
‘Indeed, from amongst the greatest of major sins is that a man curses 
his parents.’ It was said, ‘O Messenger of Allah, and how does a man 
curse his parents?’ He said, ‘The person swears at the father of 
another person, so he then swears at his father, and he swears at his 
mother, so he swears at his mother.' Sahih al-Bukhari (5973). 


CHAPTER: THE ACCEPTANCE OF THE SUPPLICATION OF 
SOMEONE WHO WAS KIND TO HIS PARENTS 
Ibn ‘Umar Bs narrates from the Messenger of Allah + that he said, 
‘Whilst three people were walking, rain began to fall and they took 
shelter in a mountain cave. A boulder from the mountain rolled over 
the mouth of the cave and blocked them in. They said to each other, 
“Look at any pious actions you have performed only for Allah, then 
invoke Allah with them that He may remove it.” So one of them 


said, “O Allah! I had parents who were very old and I had small 
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children for whose sake I used to work as a shepherd. When I would 
return to them at night and milk [the livestock], I would begin by 
giving the milk to my parents first, before giving to my children. 
One day the grazing delayed me, and I did not return home until the 
evening and found that my parents had fallen asleep. I milked [my 
livestock] as usual and brought the milk vessel and stood at their 
heads. I disliked waking them up from their sleep and I also disliked 
giving the milk to my children before my parents, though my 
children were crying at my feet, so this state of mine and theirs 
continued till dawn broke. [O Allah!] If you consider that I did that 
only seeking Your pleasure, then please let there be an opening 
through which we can see the sky." So Allah made for them an 
opening through which they could see the sky. Then the second 
person said, “O Allah! I had a cousin whom I loved as much as a 
man loves a woman. I tried to seduce her, but she refused, until I 
paid her one hundred dinars. I worked hard until I collected one 
hundred dinars and went to her with that, but when I sat between 
her legs, she said, ‘O servant of Allah! Fear Allah! Do not deflower 
the seal except legally.' So I stood up and left her. [O Allah!] If you 
consider that I did that only seeking Your pleasure, then please 
create an opening." So Allah widened the opening. Then the last 
person said, ^O Allah! I employed a labourer for wages equal to a 
certain measure of rice, and when he had finished his job, he said, 
“Give me my due,' but when I presented his due to him, he gave it up 
and refused to take it. Then I kept on sowing that rice for him, until 
I amassed some cows and their shepherd. [Later on], the labourer 
came to me and said, “Fear Allah, do not be unjust to me and give 
me my due.’ So I said, ‘Go and take those cows and their shepherd.’ 
He said, ‘Fear Allah and do not mock me.’ I replied, ‘I am not 


mocking you, take those cows and their shepherd.' So he took them 
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and went away. [O Allah!] If You considered that I did that seeking 
Your pleasure, then please relieve us from what is left.” And so Allah 
relieved them.' Sahih al-Bukhart (2215, 5974). 


CHAPTER: DISOBEDIENCE OF PARENTS IS FROM THE 
MAJOR SINS 
Mughirah is narrates that the Prophet & said, “Allah has 
forbidden to you the disobedience of mothers, withholding [what 
you owe to others] whilst making demands, and burying daughters 
alive; and Allah has disliked for you gossip, incessant questioning 
and squandering wealth.' Sahih al-Bukhari (5975). 


CHAPTER: A MARRIED WOMAN MAINTAINING TIES WITH 
HER MOTHER 

Asma? e» narrates, ‘My mother, who was a polytheist, came with 
her son during the period of the peace treaty with the Quraysh and 
their agreement with the Prophet s, so I went to ask the Prophet 
&. saying, “Indeed, my mother has arrived and she is hoping [for 
my favour].' He & said, ‘Yes, maintain ties with your mother.’ Sahih 
al-Bukhari (5979). 
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APPENDIX 2 


Narrations in Al-Adab al-Mufrad not 
Transmitted in This Book 


CHAPTER: THE SPEECH OF ALLAH THE EXALTED: 
€ 43), VU ——». 
And We instructed man to be good to his parents. Qur'an (31:14) 


‘Abdullah ibn ‘Umar ($$$ said, ‘The pleasure of the Lord lies in the 
pleasure of the parent, and the displeasure of the Lord lies in the 
displeasure of the parent.' Al-Adab al-Mufrad (2). 


CHAPTER: BEING DUTIFUL TO ONE'S MOTHER 


‘Ata ibn Yasar narrates that a man came to Ibn ‘Abbas Bs and said, 
‘I proposed to a woman and she refused to marry me. Another man 
asked her and she agreed to marry him, so I became jealous and 
killed her. Is there any repentance for me?’ He asked, ‘Is your 
mother alive?’ ‘No’ he replied. He said, ‘Repent to Allah ās and try 
to draw near to Him as much as you can.’ [The narrator says,] ‘So I 
went and asked Ibn ‘Abbas Bs: “Why did you enquire about his 
mother being alive?” He replied, “I do not know of a deed closer to 
Allah A than being dutiful to one's mother." Al-Adab al-Mufrad (4). 


CHAPTER: BEING DUTIFUL TO ONE'S FATHER 


Abü Hurayrah is narrates that a man came to the Prophet of Allah 
& and asked, ‘What do you command me?’ He replied, ‘Be dutiful 
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to your mother.' Then he asked him the same question again and he 
replied, “Be dutiful to your mother.' He repeated it again and he 
replied, “Be dutiful to your mother.' Then he repeated the question 
for the fourth time and he replied, ‘Be dutiful to your mother.’ Then 
he repeated the question for the fifth time and he said, ‘Be dutiful to 
your father.' Al-Adab al-Mufrad (6). 


CHAPTER: BEING DUTIFUL TO PARENTS EVEN IF THEY ARE 
UNJUST 

Ibn ‘Abbas ds said, “There is not a Muslim who has Muslim parents 
towards whom he is dutiful with the intention of reward, except that 
Allah will open two gates of Paradise for him. If there is only one 
[parent], then one [gate will be opened]. If one of them is angry, 
then Allah will not be pleased with him, until that parent is pleased 
with him.' He was asked, “Even if they wrong him?' He said, “Even if 
they wrong him.' Al-Adab al-Mufrad (7). 


CHAPTER: SPEAKING GENTLY TO PARENTS 


Ibn Mayyas said, ‘I was with the Najdites [a group of Kharijites] 
when I committed sins which I regarded to be from the major sins. I 
mentioned that to Ibn ‘Umar e». He enquired, ^What are they?" I 
replied, “Such and such." He stated, “These are not major sins. There 
are nine major sins. They are: associating partners with Allah, killing 
someone, fleeing from the battlefield, slandering a chaste woman, 
usury, usurping an orphan’s property, heresy in the mosque, 
scoffing, and causing one's parents to weep through disobedience." 
Ibn ‘Umar is then said to me, “Do you wish to separate yourself 
from the Fire and would you like to enter Paradise?" *By Allah, yes!" 
I replied. He asked, “Are your parents still alive?" I replied, “My 
mother is." He said, “By Allah, if you speak gently to her and feed 
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her, then you will certainly enter Paradise, as long as you abstain 
from the major sins.” Al-Adab al-Mufrad (8). 


CHAPTER: REPAYING PARENTS 


Sa‘id ibn Abi Burdah said, ‘I heard my father narrate that Ibn ‘Umar 
Bs witnessed a Yemeni man circumambulating [in tawdf ] around 
the Ka‘bah, carrying his mother on his back, saying “Indeed, I am for 
her, her humble camel, if her mount is frightened, I am not 
frightened.” Then he [the Yemeni man] said, “O Ibn ‘Umar, do you 
think I have repaid her?” He said, “No, not even a single sigh.” Then 
Ibn ‘Umar performed tawaf, he came to the station [of Ibrahim] and 
prayed two rak‘ahs, then he said, ^O Ibn Abi Misa, verily every two 
rak‘ahs expiate whatever is before them.” Al-Adab al-Mufrad (11). 

Abū Murrah, the freed slave of ‘Aqil, narrates that Marwan would 
appoint Abū Hurayrah is as his agent [in Hajj]. When he was in 
Dhü'l-Hulayfah, his mother would be in one house and he another. 
When he wanted to leave, he would stop at her door and say, “Peace 
be upon you, O my mother, and the mercy of Allah and His 
blessings.’ She would say, ‘And peace be upon you, O my son, and 
the mercy of Allah and His blessings.’ Then he would say, ‘May Allah 
have mercy on you as you raised me as a child,' so she would say, 
“May Allah have mercy on you as you were dutiful to me when I was 
old.’ Whenever he wanted to enter, he would do the same. Al-Adab 
al-Mufrad (12). 


CHAPTER: ALLAH CURSES THE PERSON WHO CURSES HIS 
PARENTS 


Abū at-Tufayl narrates, "Alī s was asked, “Did the Prophet $ 
specify you [i.e. his household] with any [advice] that he had not 
specified all the other people with?" He said, “The Messenger of 
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Allah & did not specify anything for us other than what he specified 
for the people, except that which is in the sheath of my sword. Then 
he took out a parchment, and written upon it was, “Allah curses the 
person who slaughters for other than Allah. Allah curses the person 
who steals a landmark. Allah curses the person who curses his 
parents. Allah curses the person who gives refuge to an innovator."' 
Al-Adab al-Mufrad (17). 


CHAPTER: BEING DUTIFUL TO PARENTS, AS LONG AS IT IS 
NOT DISOBEDIENCE [TO ALLAH] 

Abü?d-Darda? is narrates, “The Messenger of Allah By commanded 
me with nine [actions]: Do not associate anything with Allah, even if 
you are cut or burned. Do not abandon a prescribed prayer 
deliberately; anyone who abandons it deliberately will forfeit Allah’s 
protection. Do not drink wine; it is the key to every evil. Obey your 
parents; if they command you to abandon your worldly possessions, 
then abandon it for them. Do not contend with those in power, even 
if you think that you are in the right. Do not flee from the 
battlefield, even if you are killed while your companions flee. Spend 
on your family within your means. Do not raise your stick on your 
family. Inculcate fear of Allah ās in them.’ Al-Adab al-Mufrad (18). 


CHAPTER: WHOEVER IS DUTIFUL TO HIS PARENTS, ALLAH 
WILL LENGTHEN HIS LIFE 


Mu‘adh is narrates that the Prophet && said, ‘Glad tidings to the 
person who is dutiful to his parents. Allah ās will lengthen his life.” 
Al-Adab al-Mufrad (22). 


CHAPTER: ONE MAY NOT SEEK FORGIVENESS FOR HIS 
POLYTHEIST FATHER 
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Ibn ‘Abbas Bs said regarding the speech of Allah š, “If any one of 
them, or both of them, reach old age, do not say to them, “Uff!” [a word 
or expression of even slight disapproval], Qur'an (17:24) that the 
[following] verse Qur'an (9:113) in [Surat] Barā”ah abrogated it: ‘It is 
not [befitting] for the Prophet and the believers to seek forgiveness for the 
polytheists, even if they are kin, after it became clear to them that they 
are the people of hell.’ Al-Adab al-Mufrad (23). 


CHAPTER: BEING DUTIFUL TO A POLYTHEIST PARENT 


Ibn ‘Umar Bs narrates that ‘Umar saw a silk mantle for sale. He 
said, ‘O Messenger of Allah, purchase this robe and wear it on 
Fridays and when delegations visit you.’ He said, ‘Only a person who 
has no portion [in the next world] would wear this.’ Then the 
Messenger of Allah & was given [similar] mantles. He sent one of 
the mantles to ‘Umar. ‘Umar said, ‘How can I wear it when you said 
what you said about it?' He & said, “I did not give it to you so that 
you could wear it; rather, you can sell it or give it to someone.’ So 
‘Umar sent it to a brother of his in Makkah before he became a 
Muslim. Al-Adab al-Mufrad (26); Sahih al-Bukhari (886). 


CHAPTER: PUNISHMENT FOR DISOBEYING PARENTS 


‘Imran ibn Husayn s narrates that the Messenger of Allah & said, 
‘What do you say about fornication, drinking wine and theft?’ We 
said, ‘Allah and His Messenger know best.’ He said, ‘They are acts of 
indecency and there is punishment for them. Shall I not inform you 
of the greatest of the major sins? Associating partners with Allah as 
and disobeying parents.' He had been reclining, then he sat up and 
said, “and lying.' Al-Adab al-Mufrad (30). 


CHAPTER: CRYING OF PARENTS 
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Ibn ‘Umar ($$$ said, ‘Making parents cry is part of disobedience and 
from the major sins.' Al-Adab al-Mufrad (31). 


CHAPTER: SUPPLICATION OF PARENTS 
Abü Hurayrah 4s narrates, ‘I heard the Messenger of Allah & 


saying, “No newborn has ever spoken in the cradle except ‘Isa son of 
Maryam um and the companion of Jurayj." It was said, *O Prophet 
of Allah, who is the companion of Jurayj?" He replied, “Indeed, 
Jurayj was a monk in his monastery and there was a shepherd of 
cows who would come to the lower part of his monastery and there 
was a woman from the village who would frequent the shepherds. 
His mother came one day and said, ‘O Jurayj,’ whilst he was 
praying. He said to himself, ‘My mother or my prayer?’ He decided 
to prefer his prayer over his mother. Then she called him for a 
second time and he said to himself, ‘My mother or my prayer?’ He 
decided to prefer his prayer over his mother. Then she called him for 
a third time and he said to himself, ‘My mother or my prayer?’ He 
decided to prefer his prayer over his mother. When he did not 
answer her, she said, ‘Allah will not allow you to pass away, O 
Jurayj, until you see the face of immoral women,’ then she turned 
away. Then the aforementioned woman, who had given birth, was 
brought to the king. He asked, ‘From whom [did you bear this 
child]?' She replied, ‘From Jurayj.' He remarked, ‘The resident of the 
monastery?’ She replied, ‘Yes.’ He said, ‘Destroy his monastery and 
bring him to me.’ So they struck his monastery with axes until it fell. 
Then they tied his hand to his neck with rope; then he was taken 
and made to pass by the immoral women. He saw them and smiled 
whilst they were looking at him amongst the people. The ruler then 
said, ‘What is this one claiming?’ He [ Jurayj] replied, ‘What does 


she claim?’ He said, ‘She claims her child is from you.’ He [ Jurayj] 
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asked, ‘Do you claim this?’ She replied, ‘Yes.’ He asked, ‘Where is 
this child?' They said, “It is the one in her lap.' Subsequently, he [ 
Jurayj] faced him and asked, “Who is your father? He 
[miraculously] replied, ‘The shepherd of the cattle.’ The ruler said, 
‘Should we make you a monastery out of gold?’ He replied, ‘No.’ He 
said, ‘Out of silver?’ He replied, ‘No.’ He asked, ‘Then what should 
we make it out of?’ He replied, ‘Return it the way it was.’ He [the 
ruler] enquired, ‘What made you smile?’ He replied, ‘A matter which 
I recognised. The supplication of my mother [against me] affected 
me.’ Then he informed them [of the whole story]." Al-Adab al- 
Mufrad (33); Sahih al-Bukhari (1206, 2483, 3436). 


CHAPTER: PRESENTING ISLAM TO A CHRISTIAN MOTHER 


Abū Hurayrah is narrates, ‘No Jew or Christian heard about me 
except that they loved me. I wanted my mother to become a Muslim, 
but she would refuse. I then told her this and she [still] refused. I 
went to the Prophet By and said, “Supplicate to Allah for her.” He 
supplicated and I went to her. She was inside the door of the house 
and she said, “O Abū Hurayrah, I have become a Muslim.” I 
informed the Prophet & and I requested, “Supplicate to Allah for 
me and for my mother." He & said, ^O Allah, your servant Abü 
Hurayrah and his mother, make them beloved to the people.” Al- 
Adab al-Mufrad (34). 


CHAPTER: BEING DUTIFUL TO PARENTS AFTER THEIR 
DEATH 


Abü Usayd is narrates, ‘We were with the Messenger of Allah @ 
when a man asked, “O Messenger of Allah, is there any act of 
dutifulness I can perform for my parents after their death?” He [+] 


replied, "Yes. There are four things: supplication for them and 
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seeking forgiveness for them, fulfilling their vows, honouring their 
friends and maintaining those ties of kinship for which you have no 
relation except through them.” Al-Adab al-Mufrad (35). 

Abü Hurayrah Bs said, “A dead person's status can be elevated 
after their death. He says, ^My Lord, how is this [possible]?" He is 
told, ^Your child sought forgiveness for you." Al-Adab al-Mufrad 
(36). 

Ibn Sirin narrates, ‘We were with Abū Hurayrah s one night 
and he said, *O Allah, forgive Abü Hurayrah and his mother and 
whoever asks for forgiveness for both of them." Muhammad [Ibn 
Sirin] continues, ^We would ask for forgiveness for them so that we 
would be included in the supplication of Abü Hurayrah.' Al-Adab al- 
Mufrad (37). 

Abü Hurayrah ds narrates that the Messenger of Allah a said, 
‘When a servant dies, his deeds cease except for three: continuous 
charity, knowledge that benefits, or a righteous child who 
supplicates for him.’ Al-Adab al-Mufrad (38). 

Ibn ‘Abbas Bs narrates that a man said, ‘O Messenger of Allah, 
my mother died without making a bequest. Will it benefit her if I 
give alms on her behalf?’ He replied, ‘Yes.’ Al-Adab al-Mufrad (39); 
Sahih al-Bukhari (2756). 


CHAPTER: KINDNESS TO A PERSON WITH WHOM ONE'S 
FATHER MAINTAINED TIES 
Ibn ‘Umar ds narrates that a Bedouin passed by whilst travelling 
and the father of the Bedouin was a friend of ‘Umar dis. The 
Bedouin said, ‘Are you not the son of such a person?’ He said, ‘I 
certainly am.’ Then Ibn ‘Umar ordered that he be given a donkey 
that would follow him, and he removed his turban from his head 


and gave it to him. Some of those who were with him said, “Would 
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two dirhams not have sufficed him?' He said, “The Prophet & said, 
"Protect the friendship of your father; do not sever it lest Allah 
extinguish your light.” Al-Adab al-Mufrad (40). 


CHAPTER: DO NOT SEVER [TIES] WITH SOMEONE WITH 
WHOM YOUR FATHER MAINTAINED TIES, LEST YOUR 
LIGHT BE EXTINGUISHED 
‘Ubadah az-Zuraqi narrates, ‘I was sat in the mosque of Madinah 
with ‘Amr ibn Uthmān, then ‘Abdullah ibn Salam i passed by us, 
leaning upon his nephew. Then he [‘Amr] left the gathering and 
showed concern for him. Then he [‘Abdullah ibn Salam] returned to 
them and said “What do you wish, ‘Amr ibn Uthmān?” twice or 
thrice. “For, by the One who sent Muhammad & with the truth, 
indeed it is in the book of Allah ās” [he remarked] twice, "Do not 
sever [ties] with someone with whom your father maintained ties, 
lest your light be extinguished due to that.” Al-Adab al-Mufrad (42). 


CHAPTER: LOVE IS INHERITED 


One of the Companions of the Prophet & said, “ will suffice [in 
informing] you that the Messenger of Allah & said, "Love is 
inherited.” Al-Adab al-Mufrad (43). 


CHAPTER: A PERSON SHOULD NOT ADDRESS HIS FATHER 
BY HIS NAME, NOR SIT AHEAD OF HIM, NOR WALK IN 
FRONT OF HIM 
Abū Hurayrah i, saw two men and said to one of them, ‘Who is 
this man to you?’ He replied, ‘He is my father.’ So he said, ‘Do not 
address him by his name, nor walk in front of him, nor sit ahead of 
him.’ Al-Adab al-Mufrad (44). 
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CHAPTER: CAN A MAN ADD RESS HIS FATHER BY HIS TEK 
NONYM? 


Shahr ibn Hawshab i95 said, ‘We went out with Ibn ‘Umar K$}, then 
Salim [the son of Ibn ‘Umar GBs] said, “Greetings, Aba ‘Abd ar- 
Rahman.” Al-Adab al-Mufrad (45). 
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APPENDIX 3 


Chains of Transmission and Biography of 
Narrators 


HADITH ] 


* Hisham ibn ‘Abd al-Malik al-Bahili at-Tiyalisi 
e Shu‘bah ibn al-Hajjaj al-Azdi 

* Walid ibn al-‘Ayzar al-Küfi 

e Abū ‘Amr ash-Shaybani Sa‘d ibn Iyās al-Küfi 

* ‘Abdullah ibn Mas'ūd ibn Ghafil al-Makki is: 


*Abdullah was born fifteen years before the Prophet > announced 
his prophethood. He accepted Islam at a very young age. Prior to his 
acceptance, he used to herd the flocks of Ugbah ibn Abi Mu'ayt. 
However, he later gave up this job and requested that the Prophet 
& allow him to stay in his service, which he By graciously 
accepted. While serving the Prophet &. ‘Abdullah learnt the Qur'an 
from the Prophet with a great amount of efficiency. The Prophet was 
so pleased by his efforts that he advised others to learn from him. 
Sahih al-Bukhari (3759). On one occasion, he even asked him to 
recite the Qur'an to him. Sahih al-Bukhari (5049). Hudhayfah said of 
him, ‘I do not know anyone who resembles the Prophet & more in 
terms of looks and conduct than Ibn Mas'ūd. Sahih al-Bukhari (3762). 

‘Abdullah ibn Mas'ūd narrated 848 hadiths. He passed away in 
the year 32/652 at the age of 60. 


HADITH 2 
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* Qutaybah ibn Sa‘id ibn Jamil al-Thaqafi 

* Abü ‘Abdillah Jarir ibn ‘Abd al-Hamid al-Küfi 
e Hasan ibn ‘Ubayd Allah an-Nakha'ī al-Kūfī 

e Abū ‘Amr ash-Shaybani Sa‘d ibn Iyās al-Küfi 


‘Abdullah ibn Mas‘tid: see Hadith 1 


HADITH 3 
* Qays ibn Hafs at-Tamimi ad-Darimi 
* ‘Abd al-Wahid ibn Ziyad al-Basri 
e Hasan ibn ‘Ubayd Allah an-Nakha‘i al-Kūfī 
* Abū ‘Amr ash-Shaybani Sa'd ibn Iyās al-Küfi 


‘Abdullah ibn Mas‘tid: see Hadith 1 


HADITH 4 
* Abū Nu‘aym Fadl ibn ‘Amr at-Taymi al-Qurashi 
* Isra'il ibn Yunus al-Küfi 
e Abū Ishaq ‘Amr ibn ‘Abdillah as-Sabi'i 
* Abü al-Ahwas ‘Awf ibn Malik al-Jushami 


‘Abdullah ibn Mas‘tid: see Hadith 1 


HADITH 5 
* Muhammad ibn Yūsuf ad-Dabbi 
* Isrā'īl ibn Yunus al-Küfi 
* Simak ibn Harb al-Bakri al-Kufi 
* Mus‘ab ibn Sa‘d al-Madani 
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* Sa'd ibn Abi Waggās Malik ibn Uhayb az-Zuhri al-Qurashi 4#} 


Sa‘d was born fifteen years prior to the announcement of Prophet- 
hood and was one of the earliest Companions to accept the message 
of Islam, which he did at the age of seventeen. He took part in all 
battles with the Prophet && and was highly praised for his efforts on 
the battlefield. He was the first to ever shoot an arrow in the path of 
Allah. (Sahih al-Bukhari (2728), Sahih Muslim (7433)). He was also a 
guard of the Prophet & when, one night, he & could not sleep and 
wished for someone to guard him for the night. Sa‘d stepped forward 
and guarded the Prophet &. which eased him and allowed him to 
sleep peacefully. Sahih al-Bukhari (2885), Sahih Muslim (6230). He 
was blessed to be given the glad tidings of Paradise, as narrated in 
the hadith Sunan Abi Dawüd (4649), Jami‘ at-Tirmidhi (3747). 

Sa‘d ibn Abi Waqqas narrated 271 hadiths from the Prophet &. 
He passed away at the age of 72 in the year 58/677. 


HADITH 6 
* ‘Ali ibn ‘Abdillah as-Sa‘di 
e Sufyan ibn Uyaynah al-Küfi al-Makkī 
e Umārah ibn al-Qa‘qa‘ ibn Shubrumah al-Küfi 
* Abü Zur‘ah ibn ‘Amr al-Bajali al-Küfi 
* Abū Hurayrah ‘Abd ar-Rahmān ibn Sakhr ad-Dawsi al-Yamani 


Better known as Abū Hurayrah (father of the kitten), he accepted 
Islam at the beginning of the seventh year after the migration of the 
Prophet & to Madinah. He was one of the ‘People of the Porch’ (Ahl 


as-Suffah), who were very poor and spent their time in the Masjid 
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an-Nabawi. He would try his utmost to spend as much time as he 
could in the company of the Prophet a. He persistently invited his 
mother to accept Islam, but she would always refuse. On one 
occasion he did so and in return she replied with ill words regarding 
the Prophet @. Abū Hurayrah came to the Prophet & with tears in 
his eyes and explained the situation. The Prophet @ raised his 
hands in supplication for his mother. On his return home, Abü 
Hurayrah found his mother washing herself and, after allowing him 
to enter, she declared her acceptance of the message of Islam. He 
was delighted and cried tears of joy. Sahih Muslim (6396). 

Abū Hurayrah narrated 5374 hadiths from the Prophet &. He 
used to say regarding himself, ‘I attended those gatherings of the 
Prophet & which the Emigrants (Muhajirün) and Helpers (Ansar) 
would not attend, and thus I memorised what they did not. Sahih al- 
Bukhari (118), Sahih Muslim (6397). He passed away at the age of 78 
in the year 57/676. 


HADITH 7 


e Qutaybah ibn Sasi ibn Jamil ath-Thagafi 

* Abū ‘Abdillah Jarir ibn ‘Abd al-Hamīd al-Küfi 
e ‘Umarah ibn al-Qa‘qa‘ ibn Shubrumah al-Küfi 
* Abu Zur‘ah ibn ‘Amr al-Bajali al-Küfi 


Abū Hurayrah is: see Hadith 6 


HADITH 8 


* Sulayman ibn Harb al-Basri 
* Wuhayb ibn Khalid al-Bahili 
e ‘Umarah ibn al-Qa‘qa‘ ibn Shubrumah al-Küfi 
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* Abu Zur‘ah ibn ‘Amr al-Bajali al-Küfi 


Abū Hurayrah i: see Hadith 6 


HADITH 9 


* Muhammad ibn Kathir al-‘Abdi al-Basri 

e Sufyan ibn Uyaynah al-Küfi al-Makki 

* Habib ibn Abi Thabit al-Küfi 

e Abū 'l-'Abbās as-Sā'ib ibn Furükh al-Makki 

* ‘Abdullah ibn ‘Amr ibn al-‘As al-Qurashi Bs: 


‘Abdullah ibn ‘Amr was born seven years after the announcement of 
Prophethood. He accepted Islam in the year 7/628 and migrated to 
Madinah. He was one of the only Companions to be given 
permission during the Prophet’s & lifetime to write down the 
Prophetic narrations that he heard. Abu Hurayrah is said of him, 
‘Nobody is more knowledgeable than me in regards to the Prophetic 
narrations, except for ‘Abdullah ibn ‘Amr, because he would write 
them down and I would memorise them.’ Sahih al-Bukhari (113). 

‘Abdullah ibn ‘Amr narrated 700 hadiths from the Prophet ë. 
He passed away at the age of 72 in the year 67 AH. 


HADITH 10 
* Abū Nu‘aym al-Fadl ibn ‘Amr at-Taymi al-Qurashi 
* Sufyan ibn Uyaynah al-Küfi al-Makki 
* ‘Ata ibn as-Sā'ib al-Kūfī 
e S@ib ibn Malik al-Küfi 


‘Abdullah ibn ‘Amr ($$$: see Hadith 9 
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HADITH 11 
* Yahya ibn ‘Abdillah ibn Bukayr al-Misri 
° Layth ibn Sa‘d ibn ‘Abd ar-Rahman al-Fahmi 
e *Uqayl ibn Khalid ibn 'Agīl al-Ayli 
* [bn Shihab Muhammad ibn Muslim ibn *Ubayd Allah al- 
Qurashi az-Zuhri 


e Anas ibn Malik ibn Nadr al-Ansārī i% 


Anas was born in Madinah in the third year of Prophethood and 
accepted Islam at a young age. After the Prophet & migrated to 
Madinah, his mother brought him to the Prophet & and said, “This 
is my son. I give him to you to be your slave. The Prophet & 
accepted him in his service.' He & made supplication for increase in 
his wealth and offspring and Anas himself mentions how the 
supplication was accepted and that he had a lot of wealth and 
offspring. (Sahih al-Bukhari (1982), Sahih Muslim (2480)). He said, ‘A 
night would not go by except that I would see my beloved ep.’ At- 
Tabaqat al-Kubra, 7:15. 

Anas narrated 2286 hadiths from the Prophet &. He passed 
away at the age of 103 in the year 93/711. 


HADITH 12 


* Muhammad ibn Sa‘id al-Khuza‘i al-Basri 
e Hazm ibn Abi Hazm al-Quta‘i al-Basri 


e Maymün ibn Siyah al-Basri 


Anas ibn Malik i£: see Hadith 11 


HADITH 13 
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e Mufādh ibn Fadalah az-Zahrani 

e Hisham ibn Abi ‘Abdillah Sanbar al-Basri ad-Dustuwa?i 
* Yahya ibn Abi Kathir at-Tā'ī 

e Abū Jafar al-Ansari al-Madani 


Abū Hurayrah ið: see Hadith 6 


HADITH 14 


* Bishr ibn Muhammad as-Sakhtiyani 

* ‘Abdullah ibn al-Mubarak al-Marwazi 

* Muhammad ibn Shu'ayb ibn Shabür al-Umawi 

e ‘Umar ibn Yazid an-Nasri ash-Shami 

* Abü Sallam Mamtür al-Habashi 

* Abū Umamah Sudayy ibn ‘Ajlan ibn Wahb al-Bāhilī 45; 


Abü Umamah was born seven years prior to the announcement of 
Prophethood; however, it is unknown when he accepted Islam. 
When the Prophet & sent him to his people to invite them to Islam, 
they verbally tortured him at first, but later accepted Islam. He 
would always try to fast (sawm), after the Prophet & advised him 
that there is nothing better than it. Sunan an-Nasa'i (2220). 

He narrated 250 hadiths from the Prophet B. He passed away at 
the age of 106 in the year 86/705. 


HADITH 15 
* Qabisah ibn Ugbah ibn Muhammad as-Suwa’i 
e Sufyan ibn Uyaynah al-Küfi al-Makki 
* Suhayl ibn Abi Salih al-Madani 
e Abū Suhayl Samman Dhakwan al-Madani 
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Abū Hurayrah is: see Hadith 6 


HADITH 16 
* Musaddad ibn Musarhad ibn Musarbal 
* Bishr ibn al-Muffaddal al-Raqashi 
e Sa‘id ibn Iyas al-Jarīrī al-Basri 
* ‘Abd ar-Rahman ibn Abi Bakrah al-Basri 
° Abū Bakrah Nufay‘ ibn al-Hārith ath-Thagafī 15: 


Abu Bakrah accepted Islam at the hands of the Prophet && in the 
year 8/629. He was previously a slave but the Prophet & freed him. 
He narrated 132 hadiths from the Prophet &. He passed away in 
the year 51/671. 


HADITH 17 


* Khalid ibn Makhlad al-Qatawani 

* Sulayman ibn Bilal at-Taymi 

* Suhayl ibn Abi Salih al-Madani 

* Abū Suhayl Sammān Dhakwan al-Madani 


Abū Hurayrah i: see Hadith 6 


HADITH 18 


* Muhammad ibn al-Fadl as-Sadüsi al-Basri 

* Abū ‘Awanah Waddāh al-Yashkurī al-Bazzar 
* Suhayl ibn Abi Salih al-Madani 

* Abū Suhayl Sammān Dhakwan al-Madanī 


Abū Hurayrah i$: see Hadith 6 
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HADITH 19 


* Musaddad ibn Musarhad ibn Musarbal 

* Bishr ibn al-Muffaddal al-Raqashi 

* ‘Abd ar-Rahman ibn Ishaq al-Madani 

e Sa‘id ibn Abi Sa‘id al-Magburī al-Madani 


Abū Hurayrah i: see Hadith 6 


HADITH 20 


* [bn Abi Uways Isma'il ibn ‘Abdillah al-Asbahi al-Madani 

* ‘Abd al-Hamid ibn ‘Abdillah al-Madani [brother of Ibn Abi 
Uways] 

* Sulayman ibn Bilal at-Taymi 

* Muhammad ibn Hilal al-Madani 

* Sa'dibn Ishaq ibn Ka‘b ibn Ujrah as-Salimi 

* Abü Sa‘d ibn Ishaq Ka‘b ibn *Ujrah ibn Umayyah al-Balawi al- 
Ansari as-Salimi is: 


Ka‘b ibn ‘Ujrah was born three years prior to the announcement of 
Prophethood. His acceptance of Islam was slightly delayed, but 
when a dear friend of his came and broke the idol that he used to 
worship, he realised this so-called god was unable to defend itself, so 
he accepted Islam. He took part in all the Battles with the Prophet 
&. He said regarding the verse of the Qur'an (2:196) in which Allah 
made an exception for those unable to shave their head after Hajj (or 
‘umrah) that it was revealed especially for him. Sahih al-Bukhari 
(4517), Sahih Muslim (2734). 

Ka‘b narrated 47 hadiths from the Prophet s. He passed away at 
the age of 77 in the year 51/672. 
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HADITH 2] 


e ‘Abdullah ibn Salih ibn Muslim al-Tjli 

e Layth ibn Sa‘d ibn ‘Abd ar-Rahman al-Fahmi 

e Ibrahim ibn A‘yan ash-Shaybani al-Basri 

* Hakam ibn Aban al-‘Adani 

e Ikrimah (the servant of Ibn ‘Abbas) 

e ‘Abdullah ibn al-‘Abbas ibn ‘Abd al-Muttalib GBs: 


Ibn ‘Abbas was born three years prior to the migration of the 
Prophet & to Madinah. His mother was Umm al-Fadl Lubabah bint 
al-Harith, who was the second female to convert to Islam. His 
mother brought him to the Prophet & when he was born and he & 
put some of his saliva on his tongue. He was very dear and close to 
the Prophet & and spent the majority of his life in his service. He 
was only thirteen years old when the Prophet & passed away. The 
Prophet & made supplication for him to be given knowledge of the 
Quran (Sahih al-Bukhari (75)) and become a learned scholar in 
religious matters. (Sahih al-Bukhari (143), Sahih Muslim (6368)). 

Ibn ‘Abbas narrated 1660 hadiths from the Prophet g. He was 
highly regarded amongst the Companions of the Prophet && and 
they would regularly seek his advice in religious matters. He passed 


away at the age of 71 in the year 68/687. 


HADITH 22 
* “Abdullah ibn Yazid al-Makki 
e Haywah ibn Shurayh at-Tujībī 
* Abū Uthmān Walid ibn Abi 'I-Walīd al-Madani 
* ‘Abdullah ibn Dinar al-‘Adawi al-Madani 
* ‘Abdullah ibn ‘Umar ibn al-Khattab al-Qurashi Bs: 
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‘Abdullah was born in the year of Prophethood and accepted Islam 
at the age of six. He migrated to Madinah and spent his time with 
his father in the company of the Prophet >. 

He was too young to participate in the Battles of Badr and Uhud, 
but took part in the battles thereafter. He was very close to the 
Prophet && and would try to imitate him in all his actions. He would 
pray in every possible location he knew that the Prophet & had 
prayed in, sit where he knew the Prophet By had sat and even water 
the tree where he knew the Prophet & had sat in the shade. 
‘Aishah e» used to say that nobody followed the footsteps of the 
Prophet & more than Ibn ‘Umar. At-Tabagát al-Kubrā, 4:108. 

‘Abdullah narrated 2630 hadiths from the Prophet $$$ and he is 
said to have been very careful in narrating from him &. The 
Companions would seek legal verdicts (fatāwā) from him. He passed 
away in Makkah at the age of 86 in the year 73/692. 


HADITH 23 
* ‘Ali ibn ‘Abdillah ibn Ja‘far as-Sa‘di 
* Anas ibn ‘Iyad al-Laythi 
* ‘Abdullah ibn Yazid ibn Qusayt 
* Abū ‘Abdillah Yazid ibn Qusayt 
* Sa‘id ibn al-Musayyib ibn Hazn al-Qurashi al-Makhzümi 


Abū Hurayrah i: see Hadith 6 
HADITH 24 
* Abū'l-Walīd Hisham ibn ‘Abd al-Malik al-Bahili at-Tiyalisi 


* Abū Bistam Shu‘bah ibn al-Hajjāj al-Azdi 


* Sufyan ibn Husayn ibn Hasan al-Wasiti 
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* Muhammad ibn Muslim ibn ‘Ubayd Allah al-Qurashi az-Zuhri 
* Muhammad ibn Jubayr ibn Mut‘im al-Qurashi 
* Abü Muhammad Jubayr ibn Mut‘im ibn ‘Adi al-Qurashi Bs: 


It is not known when Jubayr was born. The Prophet & desired for 
him to accept Islam (Al-Mustadrak *alà as-Sahihayn (6685)) and he 
did so at the Conquest of Makkah. He was known for his knowledge 
of genealogy. 

Jubayr narrated 60 hadiths from the Prophet &. He passed away 
in the year 57/676. 


HADITH 25 


e ‘Abdullah ibn Salih ibn Muslim al-Tjli 

* Layth ibn Sa‘d ibn ‘Abd ar-Rahman al-Fahmi 

e *Uqayl ibn Khalid ibn 'Agīl al-Aylī 

* [bn Shihab Muhammad ibn Muslim ibn *Ubayd Allah al- 


Qurashi az-Zuhri 
Anas ibn Malik is: see Hadith 11 


HADITH 26 


* Hajjāj ibn Minhal al-Basri 
* Abü Bistam Shu‘bah ibn al-Hajjaj al-Azdi 
* Muhammad ibn ‘Abd al-Jabbar al-Ansārī 


* Muhammad ibn Kab al-Qurazi al-Madani 


Abū Hurayrah i5: see Hadith 6 


HADITH 27 
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* Sulayman ibn ‘Abd ar-Rahman at-Tamimi 

* Sulayman ibn ‘Utbah al-Akhnas 

* Yünus ibn Maysarah ibn Halbas 

* Abū Idris 'Ā'idh ibn ‘Abdillah al-Khawlani 

e Abū ad-Darda’ Uwaymir ibn Zayd ibn Qays al-Ansari is: 


Abü ad-Darda? was born 27 years prior to the announcement of 
Prophethood. He accepted Islam on the day of the Battle of Badr. 
The Prophet s referred to him as an excellent horse rider in the 
battle of Uhud. (Al-Mustadrak “ala as-Sahihayn (5547)). He was a 
highly regarded Companion of the Prophet $, who memorised the 
Holy Quran and recited it to the Prophet a. He was sent to 
Damascus by ‘Umar ibn al-Khattab and was the first person to be 
appointed as a judge in Damascus. He was a very pious person, 
would fast regularly and spent most of his night in prayer, until 
Salmān al-Fārisī advised him to spend time with his family and also 
give some rest to his body. Sahih al-Bukhari (1968). 

Abü ad-Darda? narrated 179 hadiths from the Prophet a. He 
passed away at the age of 72 in the year 32/652. 


HADITH 28 


* Qays ibn Hafs at-Tamimi ad-Darimi 

* ‘Abd al-Wahid ibn Ziyad al-Basri 

e Hasan ibn ‘Amr al-Fuqaymi 

* Mujahid ibn Jabr al-Makhzümi al-Makki 


‘Abdullah ibn ‘Amr (Ë: see Hadith 9 


HADITH 29 
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e Sa‘id ibn Abi Maryam al-Hakam ibn Muhammad al-Jumahi 
* Sulayman ibn Bilal al-Taymi 

* Mu'awiyah ibn Abi Muzarrid al-Madani 

e Yazid ibn Rūmān al-Madanī 

e ‘Urwah ibn az-Zubayr ibn al-‘Awwam al-Asadi 


° ‘A'ishah bint Abi Bakr as-Siddiq ibn Uthmān at-Taymi £s: 


‘Aishah $E, wife of the Prophet && and Mother of the Believers, 
was also known as Umm ‘Abdillah. She was born into a blessed 
family five years after the announcement of Prophethood. Her father 
was Abü Bakr as-Siddiq ¿S and her mother Umm Rüman Zaynab 
bint ‘Amir al-Kinaniyyah, regarding whom the Messenger of Allah 
& said: ‘Whoever wants to see a Woman of Jannah, they should 
look at Umm Rüman.' At-Tabaqat al-Kubrā, 8:216. 

‘Aishah was very dear to the Prophet &. On one occasion, he 
& was asked who was the most beloved person to him? He replied: 
*A'ishah.' Sahih al-Bukhārī (3662), Sahih Muslim (6177). She was 
known to be among the most knowledgeable of the Companions of 
the Prophet & and narrated 2210 hadiths from him. She departed 
from this world on Tuesday 17th of Ramadan 58/678, at the age of 
66, and was buried in Baqi‘ al-Gharqad. 


HADITH 30 


e ‘Ubayd Allah ibn Misa ibn Badham al-‘Absi al-Küfi 
e Abū Idam Sulayman ibn Zayd al-Muharibi al-Kūfī 
* ‘Abdullah ibn Abi Awfa Khalid ibn ‘Alqamah al-Aslami 45: 


*Abdullah ibn Abi Awfa was born a year before the announcement of 
Prophethood. 
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It is not clear when he accepted Islam, but he took part in seven 
battles with the Prophet &. Sahih al-Bukhari (5495), Sahih Muslim 
(5045). He stayed in Madinah until the death of the Prophet && and 
thereafter moved to Kufah. He passed away at the age of 100 in the 
year 86/705. 


HADITH 31 
e ‘Abdullah ibn Salih ibn Muslim al-Tjli 
* Layth ibn Sa‘d ibn ‘Abd ar-Rahman al-Fahmi 
e *Uqayl ibn Khalid ibn 'Agīl al-Ayli 
* Ibn Shihab Muhammad ibn Muslim ibn *Ubayd Allah al- 
Qurashi az-Zuhri 


* Muhammad ibn Jubayr ibn Mut'im al-Qurashi 


Abū Muhammad Jubayr ibn Mut'im ið: see Hadith 24 


HADITH 32 


e Hafs ibn ‘Umar an-Namiri 
* Abü Bistam Shu‘bah ibn al-Hajjaj al-Azdi 
* Muhammad ibn ‘Abd al-Jabbar al-Ansārī 


* Muhammad ibn Kab al-Qurazi al-Madani 


Abū Hurayrah is: see Hadith 6 


HADITH 33 


* ‘Ali ibn ‘Abdillah as-Sa‘di 
* Sufyan ibn Uyaynah al-Küfi al-Makkī 


* Ibrahim ibn Yazid ibn Sharik at-Taymi al-Küfi: see Commentary 
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HADITH 34 
* Abū Nu'aym Fadl ibn ‘Amr at-Taymi al-Qurashi 
* Sufyan ibn Uyaynah al-Küfi al-Makkī 
* Abū Hayyan Yahya ibn Sa‘id ibn Hayyan at-Taymi 


* Ibrahim ibn Yazid ibn Sharik at-Taymi al-Küfi: see Commentary 


HADITH 35 


* Abii ’l-Hasan Adam ibn Abi Iyas al-Khurāsānī 
* Abü Bistam Shu‘bah ibn al-Hajjaj al-Azdi 

* ‘Amr ibn Dinar al-Makki 

* Jabir ibn ‘Abdillah al-Ansari f: 


Jabir was born in the city of Madinah (formerly known as Yathrib) 3 
years before the announcement of Prophethood and accepted Islam 
at the age of nine before the migration of the Prophet & to 
Madinah. His father was among those Companions who participated 
in the battle of Badr and was martyred in the battle of Uhud. He 
himself was keen on partaking in those battles; however, he had 
sisters whom his father had left him behind to look after. He became 
a close Companion of the Prophet & and took part in 19 battles 
further with him. During preparation for the Battle of the Trench, he 
was involved in an extraordinary event, (Sahih al-Bukhari (4101), 
Sahih Muslim (5315)) whereby the Companions, who had not eaten 
for three days, ate from a young she-goat and some bread that he 
owned and it sufficed the whole army. 

Jabir narrated 1540 hadiths from the Prophet @ and people 
would come to him to learn the hadiths of the Prophet a. He 
passed away at the age of 98 in the year 78/697. 
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HADITH 36 
* Sufyan ibn Uyaynah al-Küfi al-Makki 
e Hadith 37 
* Ahmad ibn Humayd at-Turaythithi 
e Abū Bakr ibn Ayyāsh al-Kūfī 
* Abū Hasin Uthmān ibn ‘Asim al-Küfi 


* Abü Salih Samman Dhakwan al-Madani 


Abū Hurayrah is: see Hadith 6 


HADITH 38 


* Musaddad ibn Musarhad ibn Musarbal 

* Abū al-Ahwas ‘Awf ibn Malik al-Jushami 
° Sa‘id ibn Masrüq ath-Thawri 

* Abū Hazim Salman al-Ashjaī al-Küfi 


Abū Hurayrah i: see Hadith 6 


HADITH 39 
* Fadl ibn al-Mugātil al-Azdi al-Balkhi 
* “Abdullah ibn Ibrahim as-San'ani 
* Abū ‘Abdillah Ibrahim ibn ‘Umar ibn Kaysan as-San‘ani 


* ‘Abdullah ibn Abi Najih al-Makki 


HADITH 40 


* Muhammad ibn Salam al-Bukhari 
e Sufyan ibn Uyaynah al-Küfi al-Makkī 


HADITH 41 
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e Abū 'Abdillāh al-Musnadi Muhammad ibn *Abdillah ibn Ja‘far 
al-Bukhari 

* Salm ibn Salim al-Balkhi 

* Sufyan ibn Uyaynah al-Küfi al-Makki 


HADITH 42 
* Ibrahim ibn Müsa at-Tamimi 
e [bn Abi Za@idah Yahya ibn Zakariyya al-Hamdani al-Wadi'i 
* Zakariyya ibn Abi Zā'idah 
* Khalid ibn Salamah al-Makhzümi al-Küfi 
* “Abdullah al-Bahi (servant of Mus'ab ibn az-Zubayr) 


e ‘Urwah ibn az-Zubayr ibn al-‘Awwam al-Asadi 


‘Aishah bint Abi Bakr as-Siddiq S: see Hadith 29 


HADITH 43 


* Musaddad ibn Musarhad ibn Musarbal 

e Yahya ibn Sa‘id ibn Farrükh at-Tamimi 

* Thawr ibn Yazid al-Himsi 

* Habib ibn ‘Ubayd ar-Rahabi al-Himsi 

* Miqdàm ibn Ma'di Karib ibn ‘Amr al-Kindī if: 


Miqdam was born nine years after the announcement of 
Prophethood and accepted Islam at a young age. The Prophet & 
gave him glad tidings of being successful if he avoided taking up a 
position of authority. Sunan Abi Dawüd (2933). 

He narrated 40 hadiths from the Prophet &. He passed away at 
the age of 91 in the year 87/705. 
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HADITH 44 
* Musa ibn Isma‘il al-Minqari 
* Abū ‘Asim ad-Dahhak ibn Makhlad ibn ad-Dahhak ash- 
Shaybani al-Basri 


HADITH 45 


* Musaddad ibn Musarhad ibn Musarbal 

* Isma‘il ibn Ibrahim al-Asadi al-Küfi 

e Ziyad ibn Mikhraq al-Basri 

* Mu'awiyah ibn Qurrah al-Muzani al-Basri 

* Abū Mu‘awiyah Qurrah ibn Iyās al-Muzanī is: 


Not much is known about his birth or acceptance of Islam. There is 
an incident recorded in which he says he visited the Prophet & and 
asked to see the stamp of prophethood, so the Prophet & told him 
to put his hand on his back. He narrates that he saw it between the 
Prophet's & shoulders, shaped like an egg. Sunan an-Nasa'i al-Kubrā 
(8249), Musnad at-Tayālisī (1167). He also mentions that during the 
lifetime of the Prophet & he would only have dates and water as his 
meals. (Musnad al-Bazzār (3307)). He took part in the Battle of the 
Trench. 

He narrated approximately 25 hadiths from the Prophet & and 
is one of the 26 Companions who narrated the story of the Mahdi 
(Messiah) from the Prophet g. ‘Aqidat Ahl as-Sunnah wa '-Athar fi 
'IMahdi al-Muntazar, p. 128. He passed away in the year 64/683. 


HADITH 46 
* Ibrahim ibn al-Mundhir al-Asadi al-Hizami 


* Man ibn Īsā al-Ashja'i al-Madani 
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e Mu'awiyah ibn Salih al-Hadrami 
* ‘Abd ar-Rahman ibn Jubayr al-Hadrami 
* Abū ‘Abd ar-Rahman Jubayr ibn Nufayr al-Hadrami 


e Nawwās ibn Sam'an al-Ansari al-Kilabi 485; 


It is not known when Nawwas was born or when he accepted Islam. 
His father was part of a delegation that came to the Prophet & and 
learned part of the Holy Qur'an from him. 

He narrated very few hadiths from the Prophet s, among them 
the story of Dajjal (the Anti-Christ) and the description of him. Sahih 
Muslim (7373). 


HADITH 47 
* Abū ’l-Yaman Hakam ibn Nafi: al-Bahrani 
* Shu'ayb ibn Abi Hamzah al-Umawi al-Himsi 
* Ibn Shihab Muhammad ibn Muslim ibn ‘Ubayd Allah al- 
Qurashi az-Zuhri 
* Salim ibn ‘Abdillah ibn ‘Umar ibn al-Khattab al-Qurashi al- 
Madani 


Abii Salim ‘Abdullah ibn ‘Umar 8%: see Hadith 22 


HADITH 48 


* ‘Abdullah ibn az-Zubayr al-Humaydi 

* Sufyan ibn Uyaynah al-Küfi al-Makki 

* Muhammad ibn ‘Amr ibn 'Algamah 

* Yahya ibn ‘Abd ar-Rahman ibn Hatib al-Madani 

e ‘Abdullah ibn az-Zubayr ibn al--Awwām al-Qurashi is 
* Zubayr ibn al--Awwam ibn Khuwaylid al-Qurashi is: 
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Zubayr was born twelve years prior to the announcement of 
Prophethood. His mother was very strict with him. When asked the 
reason, she said, 'So that he may become strong and intelligent in his 
life.’ He accepted Islam through the efforts of Abii Bakr is, at the 
age of eight. He was known as a brave fighter and participated in all 
the battles with the Prophet &&. He would say that the Prophet g$ 
never left for a battle without him being there. Al-Mustadrak “ala as- 
Sahihayn (5657) He was one of only two men riding a horse in the 
Battle of Badr, in which he wore a yellow turban on his head. The 
angels descended to assist the Muslims in this battle and they were 
all wearing yellow turbans. According to ‘Ali 4B, the Prophet By 
described Zubayr as his neighbour in Jannah. 

Zubayr narrated 38 hadiths from the Prophet @}. When asked 
why he narrated so few hadith, he replied that he feared the saying 
of the Prophet eB: ‘Whoever ascribes to me something I have not 
said, let him take his seat in Hell-fire.’ Sahih al-Bukhari (109). He 
passed away at the age of 61 in the year 36/656. 


HADITH 49 


e Abū Thābit Muhammad ibn ‘Ubayd Allah ibn Muhammad al- 
Madani 

e ‘Umar ibn Talhah ibn *Alqamah al-Waggāsī al-Madani 

* Muhammad ibn ‘Amr ibn 'Algamah 

* Yahya ibn ‘Abd ar-Rahman ibn Hatib al-Madani 

e ‘Abdullah ibn az-Zubayr ibn al--Awwām al-Qurashi 4s: 


‘Abdullah was the first Muslim child to be born to the Emigrants 
(Muhājirūn) in the first year after Migration. His mother was Asma’, 


daughter of the great Companion Abū Bakr (is. 
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His mother narrates that when he was born, he was brought to 
the Prophet s, who chewed on a date and placed it in ‘Abdullah’s 
mouth (known as ‘tahnik’). Thus, the saliva of the Prophet & was 
the first thing to enter his stomach. Sahih al-Bukhari (3909), Sahih 
Muslim (5616). 

He was highly respected amongst the Companions and on one 
occasion, when Ibn ‘Abbas Bs was asked about him, he said: ‘His 
father [Zubayr 45] was the disciple of the Prophet & his maternal 
grandfather [Abu Bakr is] was the companion in the cave; his 
mother [Asma «351 was the one who tore her belt to tie the 
provisions for the Prophet & on his journey from Makkah to 
Madinah; his aunt [‘A’ishah «35 is the Mother of the Believers; his 
paternal aunt [Khadijah] was the first wife of the Prophet $; and 
his grandmother [Safiyyah dt] was the paternal aunt of the Prophet 
8. He himself is very pure and righteous and he is a reciter of the 
Holy Quran.’ Sahih al-Bukhari (4665). 

He narrated 33 hadiths from the Prophet &. He was very 
knowledgeable in regards to the laws pertaining to Hajj. He passed 
away at the age of 72 in the year 73/692. 


HADITH 50 


* Sulayman ibn Dawid al-Masri 

* Ya'qüb ibn ‘Abdillah al-Ash‘ari al-Qummi 

e Jafar ibn Abi 'l-Mughirah al-Khuzāī al-Qummi 
e Sa‘id ibn Jubayr ibn Hisham al-Asadī 


‘Abdullah ibn Umar Ë: see Hadith 22 


HADITH 51 
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* Muhammad ibn Kathir al-‘Abdi al-Basri 

* Sulayman ibn Kathir al-‘Abdi al-Basri 

* Muhammad ibn Muslim ibn ‘Ubayd Allah al-Qurashi az-Zuhri 
e ‘Urwah ibn az-Zubayr ibn al-‘Awwam al-Asadi 


* Usamah ibn Zayd ibn Harithah Bs: 


Usamah was born five years after the announcement of 
Prophethood. His parents, Zayd ibn Harithah and Umm Ayman (8, 
were both very dear to the Prophet & and accepted Islam at an 
early stage; thus, he grew up in an Islamic environment. The Prophet 
& had adopted him as his son and he was very beloved to him. On 
one occasion, he & held his grandson, Hasan ds. and Usamah, and 
said: ‘O Allah, love them, for indeed I love them.’ Sahih al-Bukhari 
(3735). 

Usamah was known for his bravery and desire to take part in 
battles with the Prophet S. although his father refused, due to his 
age. In the Battle of Uhud, he entered the battlefield carrying a 
sword that was taller than him. When his father saw him he advised 
him to go back. At the age of seventeen, he was appointed by the 
Prophet @ as a general to an army that included Abū Bakr and 
‘Umar Bs. 

He narrated 128 hadiths from the Prophet &. He passed away at 
the age of 61 in the year 54/673. 


HADITH 52 
* Fadlibn Dukayn al-Küfi at-Taymi 
e Sufyan ibn Uyaynah al-Küfi al-Makki 
* Muhammad ibn Muslim ibn ‘Ubayd Allah al-Qurashi az-Zuhri 


e ‘Urwah ibn az-Zubayr ibn al-‘Awwam al-Asadi 
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Usamah ibn Zayd Ë: see Hadith 51 


HADITH 53 


e ‘Abdan ‘Abdullah ibn Ahmad ibn Misa al-Ahwāzī 

* “Abdullah ibn al-Mubarak al-Marwazi 

e Mamar ibn Rashid al-Azdi al-Basrī 

* Muhammad ibn Muslim ibn ‘Ubayd Allah al-Qurashi az-Zuhri 
e ‘Urwah ibn az-Zubayr ibn al-‘Awwam al-Asadi 

* Kurz ibn ‘Alqamah ibn Hilal al-Khuza'i is: 


He accepted Islam on the day of the Conquest of Makkah. When the 
Prophet & and Abü Bakr s migrated from Makkah and took cover 
in the cave, it was he who saw the footprints near the cave, but after 
seeing the spiderweb around the cave, he thought they could not 
have entered there. He mentions that the footprints of the Prophet 
Muhammad By matched those of Prophet Ibrahim $2». 

During the Caliphate of Mu‘awiyah, he was appointed to place 
markings on the original boundary of the Haram, as he had 
knowledge of this. It is not known when he passed away, except that 
he lived a long life. 


HADITH 54 
e ‘Abdullah ibn Salih ibn Muslim al-Tjli 
* Layth ibn Sa‘d ibn ‘Abd ar-Rahman al-Fahmi 
e Nafi' ibn Jirjis al-Qurashi (servant of ‘Abdullah ibn Umar) 


‘Abdullah ibn ‘Umar ý: see Hadith 22 


HADITH 55 
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* Abū ’l-Hasan Adam ibn Abi Iyās al-Khurāsānī 

* Abü Bistam Shu‘bah ibn al-Hajjaj al-Azdi 

e ‘Uyaynah ibn ‘Abd ar-Rahman al-Ghatafani 

* Abū Uyaynah ibn ‘Abd ar-Rahman ibn Jawshan al-Ghatafani 


Abū Bakrah Nufay' ibn al-Hārith 425: see Hadith 16 


HADITH 56 


* Umayyah ibn Bistam al-‘Ayshi al-Basri 

e Yazid ibn Zuray' al-Basri 

e ‘Al?’ ibn ‘Abd ar-Rahman al-Madani 

* ‘Abd ar-Rahman ibn Ya'ūgub al-Juhani al-Madani 


Abū Hurayrah i5: see Hadith 6 


HADITH 57 
* Muhammad ibn Kathir al-‘Abdi al-Basri 
e Sufyan ibn Uyaynah al-Küfi al-Makki 
* A‘mash Sulayman ibn Mihran al-Asadi al-Kūfī 
e Hasan ibn ‘Amr al-Fuqaymi 
* Fitr ibn Khalifah al-Küfi al-Makhzümi 
* Mujahid ibn Jabr al-Makhzümi al-Makki 


‘Abdullah ibn ‘Amr 5: see Hadith 9 
HADITH 58 
e Malik ibn Ismail an-Nahdi al-Kūfī 


* ‘Isa ibn ‘Abd ar-Rahman as-Sulamī 
* Talhah ibn Musarrif al-Yami al-Kūfī 
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* ‘Abd ar-Rahman ibn ‘Awsajah al-Hamdani 
* Bara? ibn ‘Azib ibn al-Hārith al-Ansari i: 


Bara? was born five years after the announcement of Prophethood 
and accepted Islam at a young age. He was too young to participate 
in the Battles of Badr and Uhud but took part in fifteen battles with 
the Prophet @ thereafter. 

He narrated 305 hadiths from the Prophet eB. He passed away at 
the age of 80 in the year 72/691. 


HADITH 59 
* Abū l-Yamān Hakam ibn Nafi: al-Bahrani 
* Shu'ayb ibn Abi Hamzah al-Umawi al-Himsi 
* Muhammad ibn Muslim ibn ‘Ubayd Allah al-Qurashi az-Zuhri 
e ‘Urwah ibn az-Zubayr ibn al-‘Awwam al-Asadi 
* Hakim ibn Hizam ibn Khuwaylid al-Qurashi 125: 


Hakim was born prior to the birth of the Prophet & by thirteen 
years. He accepted Islam ten years after the Migration of the Prophet 
& to Madinah. He was the nephew of the Wife of the Prophet &. 
Khadijah ($$$. He would say that Muhammad & was the most 
beloved person to him. Musnad Ahmad (15323). 

Hakim narrated 40 hadiths from the Prophet &. He passed away 
at the age of 120 in the year 54/673. 


HADITH 60 


* ‘Abd ar-Rahman ibn Sharik an-Nakha‘i 
* Abu ‘Abd ar-Rahman Sharik ibn ‘Abdillah an-Nakha‘i al-Küfi 


* Muhammad ibn Ishaq ibn Yasar al-Madani 
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* Bukayr ibn ‘Abdillah al-Ashajj 
* Sulayman ibn Yasar al-Madani (servant of Maymünah) 
* Maymünah bint al-Hārith ibn Hazn al-Hilaliyyah gs: 


Maymünah was born fifteen years before the announcement of 
Prophethood. It is not known when she accepted Islam. She was 
married to the Prophet & in the year 7/628 and is therefore called 
Umm al-Mu'minin (Mother of the Believers). She was known to be a 
very pious and knowledgeable woman and would keep good ties 
with her relatives. The Prophet && testified to her faith when he $ 
referred to her as a ‘mu’minah’ ([true] believer). Al-Mustadrak “ala as- 
Sahihayn (6989). 

She narrated thirteen hadiths from the Prophet e. She passed 
away in the same place she wedded the Prophet a, at the age of 80, 
in the year 51/671. 


HADITH 61 


* Bishr ibn Muhammad as-Sakhtiyānī 
* “Abdullah ibn al-Mubarak al-Marwazi 
e Mu'awiyah ibn Abi Muzarrid al-Madani 


e Sa‘id ibn Yasar al-Madani 
Abū Hurayrah i: see Hadith 6 


HADITH 62 


* ‘Abdullah ibn Yusuf al-Tinisi al-Kala'i 
* Layth ibn Sa‘d ibn ‘Abd ar-Rahman al-Fahmi 
e *Uqayl ibn Khalid ibn 'Agīl al-Ayli 
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* Ibn Shihab Muhammad ibn Muslim ibn *Ubayd Allah al- 
Qurashi az-Zuhri 


e ‘Urwah ibn az-Zubayr ibn al-‘Awwam al-Asadi 


‘Aishah bint Abi Bakr as-Siddiq 35: see Hadith 29 


HADITH 63 
* Sulayman ibn ‘Abd ar-Rahman at-Tamimi 
e Walid ibn Muslim al-Qurashi 
e ‘Abdullah ibn al-‘Ala’ ad-Dimashgī 
* Bilal ibn Sa‘d ad-Dimashqi 
* Sa‘d ibn Tamim as-Sakuni al-Ash‘ari is: 


There is not much known about his birth or acceptance of Islam. He 
was known as the Imam and Reciter (Qar?) of Damascus. He 
narrated three hadiths from the Prophet ep. 


HADITH 64 


* Qutaybah ibn Sa‘id ibn Jamil ath-Thaqafi 
° Layth ibn Sa‘d ibn ‘Abd ar-Rahman al-Fahmi 
* Abü az-Zubayr Muhammad ibn Muslim al-Qurashi al-Makki 


Jābir ibn *Abdillah ($$$: see Hadith 35 


HADITH 65 
* Abū ’l-Hasan Adam ibn Abi Iyās al-Khurāsānī 
* Abū Bistam Shu‘bah ibn al-Hajjaj al-Azdi 
* Ibn Abi DhPb Muhammad ibn ‘Abd ar-Rahman al-Qurashi al- 
Madani 
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* Sa‘id ibn Sam‘an al-Ansari al-Zuraqi 


Abū Hurayrah i: see Hadith 6 


HADITH 66 


* Muhammad ibn ‘Abd al-Wahid ibn ‘Anbasah al-Qurashi 
* ‘Anbasah ibn ‘Abd al-Wahid al-Umawi 

* Bayan ibn Bishr al-Ahmasi al-Küfi 

* Qays ibn Abi Hazim al-Kufi 

* ‘Amr ibn al-‘As ibn Wā'il al-Qurashi if: 


‘Amr was born 34 years prior to the announcement of Prophethood. 
He accepted Islam in the year 8/629. The Prophet & was delighted 
with his acceptance of Islam, gave testimony to his sincerity (Jami‘ 
at-Tirmidhi (4179)) and called him a ‘mu’min’ ([true] believer). He 
& also mentioned that he is from amongst the righteous of Quraysh. 
Jami: at-Tirmidhi (4180). He was appointed General by the Prophet 
& in the Battle of the Chains (Ma'rakah Dhat al-Salasil). He was 
renowned for his far-sightedness and bravery. 

He narrated 39 hadiths from the Prophet &. He passed away at 
the age of 90 in the year 43/663. 


HADITH 67 
* Abū ’l-Hasan Adam ibn Abi Iyās al-Khurāsānī 
* Abü Bistam Shu‘bah ibn al-Hajjaj al-Azdi 
* Sulayman ibn Tarkhan at-Taymi al-Basri 
e Abū Uthmān an-Nahdi ‘Abd ar-Rahman ibn Mull al-Oudāī 
an-Nahdi 


Usamah ibn Zayd (is: see Hadith 51 
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Birr al- Walidayn is a short treatise on the subject of being dutiful to 
parents which was published recently for the first time. This treatise 
is significant because Imam Bukhari appears to be the first person to 
pen a treatise specifically on this subject. It comprises 75 hadiths which 
are transmitted under various chapter headings focusing on two broad 
themes: being dutiful to parents and maintaining family ties. This 
English translation is accompanied by succinct and insightful com 
mentary from Mufti Yusuf Shabbir, in addition to appendices featuring 
the narrations transmitted by Imam Bukhari on the same topic in his 
Sahih and Al-Adab al-Mufrad, chains of transmission and biographies ot 


the narrators 


"When our respected teacher Muhaddith al-‘Asr Shaykh Muhammad 


Yunus Jownpüri received a copy of Birr al- Wālidayn, he began to kiss 
[ ) 


it out of happiness and joy.” MUFTI SHABBIR AHMAD, UK 


IMAM BUKHARI (d. 256/870) is one of the most distinguished scholars 
in Islamic history. His Sahih is the most authentic book after the Quran 
and has an unprecedented level of acceptance. His credentials have 


been attested to by his teachers, contemporaries, students and scholars 


of later generations. Suc h is his status that the Hadith Master of his Era 


(Muhaddith al-‘Asr) Shaykh Muhammad Yūnus Jownpūrī (d. 1438/2017) 
suggests that Imam Bukhari is a miracle of Prophet Muhammad 5$, a 
unique miracle that manifested itself two centuries after the Prophet's 
passing Along with his Sahih, Imam Bukhari authored more than 


twenty books, many of which are published 
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